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PREFACE 


Acharya Shankara (507-475 BQ, the great philosopher ascetic, 
religious reformer and the great omniscient, is regarded as an 
incarnation of Lord Sadashiva. In the very short span of his life, 
he performed so many miraculous works, which are not possible 
for an ordinary human being today. 

He wrote on the one hand, very scholarly commentaries on 
the ‘Prasthana Trayi’—Upanisads, Brahma-Sutra and Gita, authored 
so many original works, explained the meanings of the Vishnu 
Sahasranama, and established on the other, the four monasteries— 
Religious Empires—on the four important places of the four parts 
of the countiy. Among them, the Samavediya Pascimamnaya Sarda 
matha—Western Empire—was established in 490 BC in Dwaraka. 

The Rigvediya-purbamnaya—Eastern Dharma Empire, Gouardhan 
matha—was established in 486 BC in Puri, The Atharvavediya 
Uttaramnaya—Northern Dharma Empire was founded in Jyotirmatha 
in 492 BC, in Badarikashrama on the Bank of Alakananda and the 
Yajurvediya Dakshinamnaya—Southern Darma Empire, Sringeri 
matha in 490 BC in Sringeri (Karnataka) 

After extablishing the mathas Shankara, Bhagvatpada, the 
great thinker crowned four Acharyas on the Dharma-Pithas, as 
follow— 

1. Vishwarupa—Sureshwaracharya was installed at the Sharda 
Pitha in 489 BC. 

2. Pratardana—Totakacharya at Jyotispitha in 484 BC. 

3. Prithwidhara—Hastamalakacharya at Sringeri in 484 BC and 

4. Sanandana-Padmapadacharya at Govardhan Pitha in 483 BC. 

For the proper governance and functioning of these monasteries 
and the territories under these mathas, showing the guideline to 
select and crown the Acharya on the Seat Bhagvatpada issued in 
wntten form as Dharmic Commandment, namely ‘Mathamnaya- 
Setu-Mahanushasanam’, This “Mahanushasanam’ is really a constitution 



of the pithas. Here one sees the ommiscience of Bhargvatpada 
Shankaracharya. 

Significance of the technical terms, like Bharati, Sarasvati, 
Tritha, Asrama, Gin, Puri, Aranya, Vana, Pan/ata, Sagara etc. has 
been fully explained in this great work. 

The ‘Mahanushasan 1 provides ways and means to adopt at the 
time of National Problems and crisis. Thought small in size, the 
work is very excellent and great. 

This very important work was not easily accessible for a 
common reader. Realizing the excellence of the work and seeing 
the difficulty of the inquisitive persons, Shri Parmeshwar Nath 
Mishra, Advocate, Kolkata High Court and Suprerme Court of 
India, has fully commented, analyzed and anatomized this work, 
the ‘Mathanushasanam’ and made it easily accessible to the common 
readers. 

As he, is a great advocate, his subterl reasoning, supposition 
and discussions are found in his commentary. 

I fully appreciate his method of presentation of the subject 
matter. 

Shri Mishra fully deserves appreciation and congratulation of 
the scholars interested in the works of Bhagvatpada Sankaracharya. 

I wish him all success in his life. 

Prof. Dr. Jayamanta Mishra 

M. A., Ph. D. 

VYAKARANA SAHITYACHARYA 
RECIPIENT OF PRESIDENTS AWARD 
EX-VICE CHANCELLOR 
(K.S.D.S. University, Darbhanga) 
Ex-Sr. Univ. Professor and Head 
Deptt. of Sanskrit 
Bihar University, Muzaffarpur 

HANUMANGANJ, MISHRATOLA, 
DARBHANGA-846 004 
PHONE : 22946 
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PART -1 

ABOUT THE COMMENTATOR 


Sri Parmeshwar Nath Mishra was bom on 5 th Dec. 1959 
in a prominent Mishra family of Shandilya clan at village Varahipur 
under Gopiganj Police Station of the erst-while Varanasi district 
in the State of Uttar Pradesh. After acquiring higher education 
from Allahabad University and Calcutta University he started his 
career as an Advocate in the High Court at Calcutta and thereaf¬ 
ter in the Supreme Court of India as visiting Advocate. He 
achieved great exaltation name and fame in legal profession. He 
is a versatile genius and has exhaustive knowledge of religion, 
Philosophy and history. Besides law books there is a vast collec¬ 
tion of rare and ancient books related to religion, Philosophy, 
history and Political Science in his personal library. 

He is the President of‘Shankarachaiya Parampara Avam 
Sanskriti Rakshak Parishad’. He is actively associated with a 
number of philanthropic and cultural associations. He is the Au¬ 
thor of ‘Amit Kalrekha-Arvacheen Mat Khandan’ ‘Amit Kal 
Rekha Vitandavadi Mat Khandan’ ‘Amit Kal Rekha Saurabh’ 
‘Amit Kal Rekha-Pracheen Mat Mandan’, ‘Real form of 
Vamashram,’ he has translated in Hindi, a section of the official 
Japanese History related to Indian National Army of Netaji 
Subhas Chandra Bose. Amit Kalrekha series is a sublime re¬ 
search work. It is widely acclaimed and appreciated by the emi¬ 
nent Scholars of all over India, It has wiped off all modem mis¬ 
givings regarding the birth of Adi Shankaracharya and diving deep 
down in the depth of historical. Archeological, Numesmetics, 
Inscriptional, Literary and traditional facts the author has proved 
that the Great Seer was bom in 507 B.C. and left this world in 
475 B.C. 

After going through this treatise one will realise how deep, 
comprehensive and erudite is his thinking and knowledge of his 
subject. 
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EXPRESSION OF GRATITUDE 

It was last week of July 2000 when I decided to write an 
elaborate authentic commentary in English on MATHAMNAYA 
MAHANUSHAS ANAM. of Acharya Shankar, who is regarded 
as an incarnation of Lord Shiv. 

There was long vacation in the High Court at Calcutta from 
30 th September 2000 to 30 th October 2000.1 took advantage 
of that vacation and working 16 to 18 hours everyday right from 
30 th September 20001 completed this commentary on the 16 th 
day of October 2000. My elder brother Sri Rajeswwar Nath 
Mishra, M.A. (Engl.) LL.B. rendered his assistance to me for 
completion of this commentary.Dr. Indra Jha M.A. (Engl.) Ph.D., 
P.G.C.T.E., C.I.E.F.L. did favour by giving some suggestions 
after going through the Manuscript. My Nephew Sri Rajiv Ranjan 
Mishra did hard work in preparing draft as well as Press copy of 
this commentary otherwise it would have not been possible to 
complete this work within such a short span oftime. My better 
half Smt. Rekha Mishra did a lot for completion of this treatise 
for which I do not find words to express. Sri Chandra Dhar 
Upadyay, M.Sc., B.Ed, also helped me by transiting press copy 
of this commentary to Varanasi and doing other allied works. 

By some or other way My elder brother Sri Sumeshwar 
Nath Mishra, Manager Bank of India; My nephews Sri Parantap 
Mishra, and Sri Bhuwan Bhaskar Mishra as well as his wife Smt. 
Shila Mishra; My daughters Ms. Priyambada Mishra and Ms. 
Pragya Mishra as well as son Sri Pratik Mishra also inspired and 
assisted me in completing my this Sharada Bhashyam. 

Ms.Sarala Pandey, Ms. Nandini Jois, Mr. Krishnanand 
Pandey & Mr. Suresh Upadhayay did their best in composing it 
on Computer. 

I have been benefited by several publications and writings 
enlisted at the end of this book separately as also by simple Hindi 
translation of Mathamnay Mahanushasanam of Professor 
Kameshwar Nath Mishra, Achaiya Dr. Jaymant Mishra, Ex Vice 
Chancellor of K.S.S.Vishwavidyalaya Darbhanga who is like 
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beacon to me he expressed his utter desire that a unique com¬ 
mentary should be made available on this great commandments. 

At last but not the least it would be great omission on my 
part if I fail to remember the excellent act of respected 
Brahmachari Sadanand, Mantri Shankaracharya Memorial Trust, 
Dwarka and Brahmachari Aanand Swaroop, Prabhari, Shrividya 
Math, Varanasi in connection with publication of this treatise other¬ 
wise this book would have not seen light of the day. 

Therefore I express my heartfelt gratitudes towards 
abovementioned persons whose publications, Writings, requests 
or assistances or inspirations gave me strength to complete this 
work. 

Parmeshwar Nath Mishra 
9th Day of October 2001 


BRINDAVAN COMPLEX 

Flat No. 204; 

Aruna Apartment, 

4, Station Road, Liluah, 
Howrah-711204. 

Ph: (0331645-6669. 
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AN INTORDUCTION 


i 

ESTABLISHMENT OF FOUR MONASTERIES 

Mathamnay Setu or Mahanushasanam is a book of com¬ 
mandments of the greatest Omniscient Lord Acharya Shankar 
who is regarded as an incarnation of Lord Shiv, for the purpose 
of smooth governance of the Four Monasteries established by 
him. He was bom in 507 BC and left this world in 475 BC (for 
detail See Amit Kal Rekha Part 1 &2 of this commentator). For 
the stability of the world and protection of the Dharma he di¬ 
vided entire Bharat into four Dharm Empires as Follows: 

1. Western Dharm Empire is known as Dwaraka Realm 
with its capital Sharda Monastery at Dwaraka. This Monastery 
is situated in the district of Jamnagar in the state of Gujrat on 
western Sea (Arabian Sea) shore as also on the bank of River 
Gomati. This Monastery was established on Kartik Krishna 
Panchami in the 2648 th year of the Yudhisthir Era equivalent to 
490 BC; and on Magh Shukla Saptami in the 2649 th year of the 
Yudhisthir Era equivalent to489 BC Sureshwaracharya was in¬ 
stalled on this Seat as its first Acharya after being consecrated 
by Acharya Shankar. 

2. Eastern Dharm Empire is known as Purusottam Realm 
with its capital Goverdhan-Monastery at Puri. This Monastery is 
situated in the District town at Puri on the Shore of the Eastern 
Sea (Bay of Bengal) in the State of Orissa. This Monastery was 
established on Kartik Shukla Panchami in the 2652 nd year of the 
Yudhisthir Era equivalent to 486 BC; and on Baisakha Shukla 
Dashami in the 2655* year of the Yudhisthir Era equivalent to 
483 BC Padmpadachary was installed on this Seat as its First 
Acharya after being consecrated by Acharya Shankar. 

3. Northern Dharm Empire is known as Badarikashram 
Realm with its Capital at Jyotir-Monastery in the District Chamoli 
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on the bank of River Alaknanda in the proposed *Uttaranchal 
State (presently in the state of Uttar Pradesh). This Monastery 
was established in the 2646 th year of the Yudhisthir Era equiva¬ 
lent to 492 BC.; and on Paush Shukla Pumima in the 2654 th 
year ofthe Yudhisthir Era equivalent to 484 B.C. Totakacharya 
was duly installed on this Seat as its first Acharya after being 
consecrated by Acharya Shankar. 

4. Southern Dhann Empire is known as Rameshwar Realm 
with its capital Shringeri-Monastery at Shringeri. This Monas¬ 
tery is situated in the district Chikmangloor on the bank of River 
Tunga in the State of Karnataka. This Monastery was estab¬ 
lished on Falgun Shukla Navami in the 2648 th year of the 
Yudhisthir Era equivalent to 490 B.C.; and on Paush Shukla 
pumima in the 2654 th year of the Yudhisthir Era equivalent to 
484 B.C. Hastamalakachaiya was duly installed on this Seat as 
its first Acharya after being consecrated by Acharya Shankar. 

About these four Monasteries detail informations based on 
evidences have been given in ‘ Amit Kal Rekha-Arvachin Mat 
Khandan’ & Amit Kal Rekha-Prachin Mat Mandan’ written by 
me. 


u 

ISSUANCE OF GREAT DHARMIC 
COMMANDMENTS 

After establishing aforesaid Four Monasteries for the proper 
governance and functioning of those Monasteries Acharya 
Shankar issued a Dharmic Commandment namely ‘Mathamnayay 
Setu or Mahanushasanam’. Name ofthe aforesaid Sacred Com¬ 
mandment requires our consideration. MATH means Monas¬ 
tery, AMNAYA means Shruti receptacle (See commentary on 
verse 1 Infra). SETU means bund (Swami Tapasyanand on Vis. 
Sah./288 th name)Bundmeans-an alliance or league, especially a 
political Society, association (Webster’s Diet. Page 277), 
* Note: Uttaranchal State came into existence on the 9th day of 
November 2000 A.D. 
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MAHANUSHASANAM means great Commandment or char¬ 
ter (Comm. On Vis. Sah. verse 40/Name 249&250). Therefore 
Mathamnay Setu or Mahanushasanam may be translated as 
‘GREAT COMMANDMENT OR CHARTER FOR THE 
LEAGUE OF REVELATION RECEPTACLE MONASTER¬ 
IES ’. Here one can doubt that since the word ‘Mathamnaya’ is 
singular number how can it be translated as Shruti receptacle 
Monasteries instead of Shruti receptacle Monastery. Answer is 
this in verse 48 infra the word ‘Ved’ has been used for Vedas, 
because ved includes all four Vedas in similar feshion Mathamnya 
includes all four Revelation receptacle Monasteries. 

In his commentaries Acharya Shankar says- JAGATAH 
SETUH means one who is the aid to go across the ocean of the 
world or one who like a Bund preserves the Vamashram from 
the chaos of intermingling (Comm. On Vis. Sah. verse-44/ 
Name288). Further more ‘It is protector of all being from Brahma 
to clump of grass. It is the Setu-what kind of Setu? That serves 
as the boundary among the divisions of caste and order of live. 
Text also says this ‘to keep the different worlds’ begining from 
the earth and ending with world of Brahma, apart, distinct from 
one another. If the al-mighty doesn’t divide them like a Setu their 
limits would be obliterated. Therefore, in order to keep the worlds 
apart, the Al-mighty, from whom the self effulgent Self is not 
different, acts as the Setu’ (Comm. On Bri. Up. 4/4/22). There 
are two paths on which the Vedas are established: the one con¬ 
sists of duty characterized by attachment, and th other is clearly 
marked out be detachment (Comm. On Isa. Up 2). On the basis 
whereof we can say that the afroesaid four Monasteries are Setu, 
as they preserve two paths of Dharma as well as Division of 
Caste and life from the chaos of inter-mingling. Otherwise this 
Great Commandment or charter is itself Setu as it Preserves 
Four commands or chartered Monasteries from the chaos of 
intermingling. 
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Ill 

MATHAMNAYA SETU MAHANUSHASANAM 
IS AN AUTHORITY 

Hon’ble High Court at Patna vide its judgement dated 19 th 
November 1936 passed in appeal arising put of Original Decree 
No.3 of 1931, Chief Justice Courtney Terrell; held that- “The 
trust in question is that of the Goverdhan Mutt at Puri. This trust 
was founded as one of four similar trusts by a great Hindu reli¬ 
gious leader in ancient time with the object amongst others of 
combating the spread ofBudhism.” 

“The Founder Adi Shankaracharya divided India into four 
jurisdictions with a Math at the head of each. Under the West¬ 
ern Jurisdiction was placed the territory roughly corresponding 
to that now know as the Bombay Presidency called the Sarada 

Mutt at Dwarka.Northern India was placed under the Jyotir 

Math which is now extinct, Eastern India was placed under the 
Goverdhan Mutt, the subject ofthe present dispute, and South¬ 
ern India under the Srigneri Matt in Mysore. We are told that the 
founder and the Math founded by him are objects of profound 
veneration of by all sections of pious Hindu. The head of each 
Math is known by the title of Jagadguru Shankaracharya and his 
religious authority is widely, if not universally, accepted”. 
(Srimajjagadguru Shankar Math Vimarsh, Edited by Sri Rajgopal 
Sharma, 1963 Edn, Page 636 & 637). 

“.The Scriptures which govern the fundamental 

doctrines and origin ofthe four Mutts are known as Mathamnaya 
but it is said that this document is really ofthe eighth century and 
not of an earlier dated which is attributed to it by tradition. The 
Mathamnaya is, however, accepted as authoritative by Hindus”, 
(ibid page 134 & 135). The Hon’ble Supreme Court says: “It is 
well known that the practice of Setting up Maths as centeres of 
theological teaching was started by Shri Shankaracharya and 
was followed by various teachers since then. After Shankar, came 
a galaxy of religious teachers and philosophers who founded the 
different sects and subsets of the Hindu relgion that we find in 
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India at the present day.As Article 26 Contemplates not 

merely religious denomination but also a section thereof, the 
Math or the spiritual fraternity represented by it can legitmately 
come within the purview ofthis article.” (The Commissioner, Hindu 
Religious Endowments Madras- versus-Sri Lakshmindra Tritha 
Swamiar of Sri Shirur Mutt reported in 1954 SCR 1005 at Page 
1022) 

“Religion is certainly a matter of faith with individuals or 

communities.A religion undoubtedly has its basis in a system 

of beliefs or doctrines which are regarded by those who profess 
that religion as conducive of their Spiritual well being, but it would 
not be correct to say religion is nothing else but a doctrine or 
belief. A religion may not only lay down a code of ethical rules 
for its followers to accept, it might prescribe rituals and obser¬ 
vances, ceremonies and modes of worship which are regarded 
as integral parts of religion, and these forms and observances 
might extend even to matter of food and dress. The guarantee 
under our constitution not only protects the freedom of religious 
opinion but it also protects acts done in pursuance of a religion 
and this is made clear by the use of expression “practice of reli¬ 
gion” in Article 25” (ibid at page 1023-24). “Freedom of reli¬ 
gion in our Constitution is not confined to religious beliefs only; it 
extends to religious practices as well subject to the restrictions 
which the constitution itself has laid down. Under Article 26(b), 
therefore, a religious denomination or organisation enjoys com¬ 
plete autonomy in the matter of deciding as to what rites and 
ceremonies are essential according to the tenets of the religion 
they hold and no outside authority has any jurisdiction to inter¬ 
fere with their decision in such matters” (ibid at page 1028-29) 

From the aforesaid judicial pronouncements it is crystal clear 
that each and eveiy verse ofthe ‘Mathamnay Mahanushasanam’ 
comes under the protective umbrella of Article 25 and 26 of the 
Constitution of India and are binding in nature in respect of afore¬ 
said Four Monasteries which gets support from another decision 
of the Hon’ble Supreme Court a relevant portion of which reads 
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as Follows : 

“It would be convenient, at the outset, to deal with the View 
expressed by the High Court that the strict rule enjoined by the 
Smriti writers as a result of which Sudras were considered to be 
incapable of entering the order of Yati or Sanyasi, has ceased to 
be valid because of the fundamental rights guaranteed under Part 
in of the Constitution. In our opinion, the learned judge failed to 
appreciate that Part El of the Constitution does not touch upon 
the personal laws of the parties. In applying the personal laws of 
the parties he could enforce the law as derived from recognised 
and authoritative sources of Hindu law, i.e. Smritis and com¬ 
mentaries referred to, as interpreted in the judgements of various 
High Courts, except where such law is altered by any usage or 
custom or is modified or abrogated by statute”. (Sri Krishna 
Singh. -Versus- MathuraAhirreportedin(1980)2 SCR 660 at 
page 670). 


IV 

MATH MATHADHIPATI & SUCCESSION 
A-MATH 

“According to the Hindu jurisprudence, a religious institu¬ 
tion such as a math is treated as a juristic entity with a legal per¬ 
sonality capable of holding and acquiring property. The owner¬ 
ship is in the institution or the idol. From its very nature a Math or 
an idol can act and assert its rights only through human agency 
know as a Mahant, Shebait or Dharmakarta or sometimes knows 
as Trustees” (ibid at page 695). “Math means a place for the 
residence of ascetics and their pupils and the like. Since the time 
of Shankaracharya, who established Hindu Maths, these Maths 
developed into institutions devoted to the teaching of different 
systems of Hindu religious Philosophy, presided over by ascet¬ 
ics, who were held in great reverence as religious preceptors, 
and princess and noblemen endowed these institutions with large 
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cessor, but the general rule is that the maths of the same sect in a 
district or maths having a common origin, are associated together, 
the mahants of these acknowledging one of their member as a 
head who is for some reason pre-eminent; and on the occasion 
of the death of one, the other assemble to elect a successor out 
of the chelas or disciples of the deceased, if possible-or if there 
be none ofthem qualified then from the chelas of another mahanf ’ 
(ibid at page 677). More or less similar law of succession has 
been laid down by Acharya Shankar vide his Great Command¬ 
ment. 


v 

THE HON’BLE SUPREME COURT ON DANDI- 
SAMNYASIS AND DASNAMIS 

“About the eighth century A.D. Sankarachaiya, the great¬ 
est Hindu Scholar philosopher of modem India, defeated the 
Budhists in argument and re-established Hinduism as the domi¬ 
nant religion oflndia, Sankara was an ascetic and founded schools 
of ascertics. Hindu Scholars and philosophers like Mandan 
Mishra, attempted to prove against him that such asceticism was 
against the law of the Hindus. But all opposition was over bom 
by the commanding influence of Shankara who established Four 
Maths or Seats of religion at Four ends oflndia- the Shringeri 
Math on the Shringeri Hills in the South, the Sharda Math at 
Dwarka in the West, the Jyotirmath at Badrikashram in the North 
and the Goverdhan Math at Puri in the East, and Mandana him¬ 
self became a sanyasi disciple under the name of Sureshwara. 
The monks ordained by Shankara and his disciples were called 
Sanayasi. Each of the maths has a Sanayasi as its head who 
bears the title of Shankaracharya in general. Shankar is said to 
have four principle disciples who were all brahmnas from whom 
the ten division of the order-hence named the ‘ten named’ or 
‘Dasnami Dandis’ originated. These are: Tirtha, ‘Shrine’; Ashram, 
‘order’; Vana, ‘Wood’; Araynay ‘forest’; Saraswati andBharati, 
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‘the goddesses of learning and speech’, Puri, ‘city; Giri and 
Parvata’ ‘a hill’ (and ‘mountain’); and Sagara, the Ocean’ (Sri 
Krishna Singh - vs Mathura Ahir, Supra Page 683). “It is cus¬ 
tomary to consider two religious orders of the Dandis and 
Dasnamis as forming but one division. The classification is not, in 
every instance, correct but the practices of the two are in many 
instances, blended and both denominations are accurately appli¬ 
cable to the same individual” (ibid page 683). 

“The Dandis properly so called, are the legitimate repre¬ 
sentatives of the fourth Ashram’s mendicant life, into which the 
Hindu according to the instructions of his inspired legislators is to 
enter, after passing through the previous stages of student, house¬ 
holder and hermit. Adapting as a general guide the rules laid 
down in the original works, the Dandi is distinguished by carry¬ 
ing small Dand, or wand, with several processes or projections 
from it, and a piece of cloth dyed with red ochre in which the 
Brahmanical cord is supposed to be enshrined, attached to it. 
They developed within themselves a complete detachment from 
the things of enjoyment either of this world or next, many Brah¬ 
mans, even Pandits or learned Brahmans, come to them for in¬ 
structions, which they impart freely, without the smallest recom¬ 
pense . All classes of the community pay them the great honour, 
even worship them,’’(ibid Page 685-6). 

“The Dandis keep themselves very distinct from the rest of 
the community. They are Brahmans, and received disciples only 
from the Brahmans. They lead a very austere life. They do not 
touch fire or metal, or vessels made of any sort of metal. It is 
equally impossible also for them to hndle money. They shave 
their hair and beard. They wear one long usewn reddish cloth, 
thrown about the person. Although they are on principle penni¬ 
less, yet they do not beg. Their dependence on the kindness and 
care of others is thus of the most absolute character. Yet they are 
not reduced to distress or even to want; they are fed by the 
Brahmans, and the Gosains, another class of devotees, they sleep 
on the ground, and once or twice in the day go round to collect 
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food and alms, for which they must not ask, but contentedly 
receive what is given. According to the stated rule, they must not 
approach a house to beg until the regular meal-time is passed; 
what remains over is the portion of the mendicant. “ (ibid Page 
886 ) 

“The Dasnami, who are regarded as the descendants of the 
original members ofthe frantemity, are said to refer their ori gin to 
Sankaracharya” (ibid page 686). 

“There are but three, and part of a fourth ascetic class, or 
those called Tirtha or Indra, Asrama, Saraswati and Bharati who 
are still regarded as really Sankara’s Dandis. The rest, i.e. the 
remaining six and a half of the Dasnamis are considered as hav¬ 
ing fallen from the purity of practice necessary ofthe Dandis, are 
still, in general religious characters, and are usually denominated 
‘Atits’. These are the Atits or A’Dandis viz, the Vanas, Aranyas, 
Puris, Giris, Parvates, Sagaras and half of the Bharatis, reputed 
to have fallen to some extent from orthodoxy, but are still looked 
upon as religious avtars. The main distinction between the Dandis 
and the Atits is that the latter does not carry the staff. They differ 
from the former also in their use of clothing, money, and orna¬ 
ments, their methods of preparing food, and their admission of 
members from any order of Hindus. Some of them lead an as¬ 
cetic life, while others mix freely in the world, carry on trade and 
acquire property. Most of them are celibate, but some of them 
marry and are often known as Samyogi or Gharbari Atits . They 
are often collected in maths or monasteries. They wear ochre- 
coloured garments and carry a rosary or rudraksha seeds sa¬ 
cred to Lord Shiva. Their religious theories (When they have 
any) are based on the Advaita Vendants of their founder 
Shankaracharya” (ibid Page 686 & 687). 

vi 
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SOMETHING MORE ABOUT ATIT DANDI 
DASNAMIS 


There are 6 principal Akharas of the A’dandi ascertics 
namely : 1. Panchayati Akhara (Maha Nirvani) Prayag, 2. 
Panchayati Akhara Nirajani Prayag, 3. Akhara Atal, 4. Bhairav 
(Juna) Akhara 5. Anand Akhara 6. Agtii Akhara. It is said that 
there are 52 Sub Mathiyas amongst Dasnami Akharas. Armed 
Nagas also belong to this Sect. These Akharas fought Several 
pitched battles against the Armies of Alien Rulers as well as 
Britishers to protect the Eteml Dharma as well as dignity of the 
Four Divine Seats of Acharya Shankar. It is said that during the 
reign of Alien Rulers there were three lakh idols in possession of 
Atal Akhara, which means at that time they were Champion of 
Protecting the idols from being defiled and destroyed by the alien 
rulers. Apart from aforesaid six Akharas there is one more prin¬ 
cipal Akhara knows as Avahan. 

Till day Dasnamis have very high regard and allegiance to 
the Four principal Seats of Acharya Shankar as well as their 
Shankaracharyas. 


vu 

OTHER FUNDAMENTAL RIGHTS 


From the recordings of the Hon’ble Supreme Court in Shri 
Krishna Singh Vs Mthura Ahir, Supra; Dandi Samnyasis of the' 
aforesaid four Monasteries i.e. Tirtha, Ashram, Saraswati as also 
few Bharti having their direct link with oforesaid four Amnaya 
Monasteries form a section of such citizens who are in minority. 
'They have their distinct language i.e. Samskrit, distinct script i.e. 
Devnagri and distinct Philosophy i.e. Vedant, and distinct culture 
of Parmhans Parivrajaks as such they have fundamental right to 
conserve their said language, script and culture under Article 29(1) 
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of the constitution of India. Being citizens of such class they have 
also fundamental right under Article 3 0( 1) of the Constitution of 
India to establish and administer educational institutions of their 
choice. 

For the Shankaracharya of the aforesaid Four Monaster¬ 
ies, means of livelihood is only offerings collected from the people 
as per command of Acharya Shankar laid down in verse 57 of 
his Great Commandment. Right from Olga Tellis- Vs. Bombay 
Municipal Corporation reported in A.I.R. 1986 SC. 180 includ¬ 
ing Delhi Transport Corporation Vs. D.T.C. Mazdoor congress 
reported in A.I.R. 1991 SC. 101 till date in the number of judge¬ 
ments it has been held by the Hon’ble Supreme Court that the 
right to life guaranteed under Article 21 of the Constitution of 
India includes the right to livelihood. Income is the foundation of 
many fundamental rights as also that the right to livelihood is an 
important facet of the right to life. As such the right of the 
Shankaracharyas of the aforesaid four Monasteries to receive 
and collect voluntary offerings as Shankaracharya of their re¬ 
spective Monasteries comes within the purview of Article 21 of 
the Constitution of India. 


viii 

AT LAST BUT NOT THF T F A ST 

With due respect to the Hon’ble Supreme Court as well 
as Hon’ble High Court at Patna it is said that general recordings 
of those Hon’ble Courts to the effect that Shankarcharya was 
bom in the 8 th Century A.D. is not correct in view of recent 
elaborate research work of mine i.e. ‘Amit Kal Rekha Arvachin 
Mat Khandan’ & ‘Amit Kal Rekha- Prachin Mat Mandan’ By 
that time when those judgements were pronounced on the basis 
of shallow work of western scholars some ofthe Indian Scholars 
were also ofthe Opinion that Acharya Shankar was bom in 
788. A.D. and left this world in 820 A.D. but this time it has 
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been proved beyond doubt by the aforesaid works of mine that 
Acharya Shankar was bom in 507 B.C. and left this world in 
475 B.C. Moreover aforesaid Hon’ble Courts had no occasion 
to decide the Age of Achaiya Shankar as such those recordings 
can neither be considered as finding of facts nor any decree which 
is of binding nature. 

There is also some difference between the ordinary Dani 
Samnyasis and Shankaracharyas. Shankaracharyas ofthe afore¬ 
said four Seats have been commanded by Achaiya Shankar vide 
verse 54 of his Great Commandment to use all the figurative 
applications ofthe king ofthe Gods i.e. Indra, such as Sovereign 
umbrella, crown, throne chowrie etc. as also to keep wealth for 
the purpose of Dharma, not for their own pleasures and uses. 
From this ‘Mathamnaya Mahanushasanam’ as well as ‘Copper 
Plate Character’ of Sovereign King Sudhanva it is crystal clear 
that they have been made Emperor ofthe Dharma with their 
respective Math as Capital of the respective Four Dharm Em¬ 
pires, Shankarachaiya is recognised as a Superior incarnation of 
Lord Shiv by the followers ofthe Eternal Dharma and in verse 
51 of this Great Commandment Acharya Shankar himself has 
stated that the Acharyas ofthe Four Monasteries having pre¬ 
scribed virtues shall be recognised as they are ‘ Achaiya Shankar ’ 
as such there is no doubt that for faithful persons they are incar¬ 
nation of ‘Acharya Shankar’ that is why in verse 59 & 60 it has 
been commanded that Commands of aforesaid Four 
Shankaracharyas are Supreme and human beings after commit¬ 
ting sins become pure on suffering the punishment awarded by 
any of them and attain heaven like Virtuous persons. 
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II 31H5T H6JMH* II 

SHARADA- REVELATION 
RECEPTACLE MONASTERY 

chVdR : rftsrfSRft || 

First one Revelation receptacle in the West is called ‘Sharada 
Math’ Denomination of its excellent ascetics is Keetwar, Teerth 
and Ashram are their title or natural glories {1} 

COMMENTARY 

OBJECTION: What do you mean by die word ‘ Amnaya’? 

REPLY:The word ‘Amnaya’ means receptacle ofRevela- 
tion (Shruti) i.e. Vedic words and sentences. Amongst the thou¬ 
sand names of the Lord Shiv ‘Amnaya’ also finds place (Shiv. 
Pu./Kotirudrasamhita/ Shiv. Sa. 779/Page 369) a synonyms of 
which ‘ Shrutisagar ’ has been enumerated amongst the thousand 
names ofthe Lord Vishnu (Vis. Sa. Verse 41/Name 264). Shruti 
sagar means receptacle of Shruti says Acharya Shankar (Com. 
on ibid). According to Monier williams it means- Sacred tradi¬ 
tion, Sacred Texts handed down by repetition, Ved, received 
doctrine (his Diet. Page 147) similar meanings have also been 
given in opte’s Diet. On Page 155, which requires some modifi¬ 
cation. According to them translation would be ‘first Ved or Sa¬ 
cred Tradition or received doctrine in the West is called ‘ Sharada 
Monastery’ Which is repugnant to the context. 

OBJECTION: Meaning of the word Pad given by you 
seems to be unfounded. 

REPLY: According to Acharya Shankar- ‘Pad’ means 
that which is attained or known, hence it means only the nature 
of his glory, one should know that (Com. On Bri. Up. 4/4/23). 

* Variation of the text I 
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You can translate it as ‘Title’ or ‘Rank’ also. 

OBJECTION: I fail to understand meaning of the word 
‘Sampradaya’ as given by you. 

REPLY: Generally the ‘Word’ Sampradaya means- a de¬ 
nomination, sect or an order of ascetics. Since Achaiya has said 
that only excellent ascetics or renouncers are entitled for the 
great motto of the upanishads (Comm. On Svet. Up. 6/21) here 
it means the denomination or order of the excellent ascetics or 
renouncers. 

OBJECTION : On what basis Acharya Shankar has 
termed Sharadamath- Dwarka as ‘Pratham Paschimamnaya’? 

REPLY: It puzzles minds of Scholars, Sages and Ascet¬ 
ics too, as to why and on what basis Acharya Shankar called 
Shardamath-Dwarka as first Revelation Receptcle. Let us get its 
answer for once and all. According to Sacred Texts on the basis 
of origin of die Vedas first one is Rig-Ved, Second one is Sam- 
Ved, third one is Atharv-Ved and fourth one is Yajur-Ved. (Rig- 
10/90/9; Atharv-19/6/13; Yaju-31 /7), According to the Scrip¬ 
ture from the Eastern mouth of Brahma Rig-Ved, from the South¬ 
ern mouth Yajur-Ved, from the western mouth Sam-Ved and 
from the Northern mouth Atharv-Ved were expressed, (Bhag. 
Pu.3/12/37), accordingly Acharya Shankar allotted Rig-Ved to 
the Goverdhanmath-Puri situated in the Eastern Quarter, Yjur- 
Ved to the Shringerimath situated in the Southern Quarter, Sam- 
Ved to the Shardamath-Dwaraka situated in the Western Quarter 
and Atharv-Ved to the Jyotirmath Badarikashram situated in the 
Northern Quarter. Now Question arises that when Acharya al¬ 
lotted Rig-Ved to the Goverdhan Math why didn’t he say that 
Goverdhan Math Puri is first Revelation receptacle Monastery 
instead he said Sharda Math-Dwaraka is first Revelation-recep¬ 
tacle Monastery? We can find concrete solution of this problem 
in Srimad Bhagwat Gita wherein Lord Krishna Says: ‘Among 
the Vedas I am Sam Veda’ (ibid 10/22) From the aforesaid say¬ 
ing of the Supreme Lord it is crystal clear that among the Vedas 
Sam Veda is Superlative manifestation of the almighty, further- 
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more in Shiv Sahasranam “Samgeyapriya’ has been enumerated 
as 779 th name amongst thousand names of Lord Shiva; so also 
in Vish. Sa. Verse 75 ‘TRI SAM’, ‘SAMAG’ and ‘SAM’ have 
been enumerated as 574 th 575 th and 576 th names of Lord Vishnu. 
Trisam means one who is praised by the Chanters of Sam-gan 
through the three Sam known as Devavrata; Samag means one 
who chants the Sam-gan and, SAM means Samved (Comm. 
On ibid), among Sam Lord is Brihat Sam (Comm. On Bhag. 
Gita 10/35); Among the Vedas Lord Shiv is Sam Ved (Mah./ 
Anu/Ch: 14/Verse 323; Ku. Pu upari Vibhag/Ch: 7/verse 12)It 
has also been said that AtharVed is head, Sam Ved is mouth, 
Rig-Ved is eyes and Yajur Ved is hands as well as feet of the 
Lord Shiv (Mah./Anu/Ch: 17/-Verse 91 &92). 

It is revelation (Shruti) that one who meditates on ‘ Aum’- 
Knowing its first letter ‘A’ which is identical with the Rich Man¬ 
tras, after death Richas cause him immediate human birth of 
prominent Brahman; knowing its second letter ‘u’ which is iden¬ 
tical with the Yajur Mantras, after death Yajur leads him to a 
birth in the world of Moon; and knowing its third letter ‘m’ which 
is identical with the Sam Mantras becoming free from sin after 
the death he is lifted up by the Sam to the world of Brahma i.e. 
Hiranyagarbha, which is called Satya (Comm. OnPra. Up. 5/3 
to 5) Rich mantras stand for Rig-Ved (ibid 5/3) as such Yajur 
and Sam Mantras stand for Yajur-Ved and Sam-Ved respec¬ 
tively. The enlightened Kavi and Medhavi, not the ignorants, know 
that through the Rig-Ved this world of Human, through the Yajur- 
Ved the world of Moon and through the Sam-Ved the world of 
Brahma are attained (Comm. On Pra Up. 5/7). One who is pos¬ 
sessed of intuitive experience, characterised as knowledge of 
the Self and whose doubts created by ignorance have been 
sundered as well as who is freed from doubts by his firm convic¬ 
tion that nothing but abiding in the true nature of the Self is the 
Supreme means to the Highest good is called MEDHAVF 
(Comm. On Bhag. Gita 18/10). Which L ets substantiate supe¬ 
riority of Sam-Ved, as such according to the superiority of the 
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Vedas Achaiya Shankar has recounted his monasteries. 

T>pT: I 

^cblvf) ^ HIKMIiff ^«WraF>:* 112II 
Realm is Dwaraka God is Siddheshwar. Goddess is 
Bhadrakali and (first) Acharya is Vishwaroop {02} 

^tr^rOsftrqH W^Tfl W^Mcb: I 

oTfFT rrsr ertf «m^r( 11311 

Sacred Stream is Gomati. Swaroop (Titled) celibate is 
speaker of the Samveda. There, Dharm be followed by him righ¬ 
teously. {03} 

'jfldlcMM'WIr^cKI 'JTST *rf^qfcT I 

dc°Wftl M^lolloKi Tftsftsf^RrT ’SxZ^t 114II 


Great motto is ‘Tat tvam Asi’ i.e. ‘That thou art’ (Chha. 
Up. 6/8/7), here derives knowledge of oneness in the Self and 
Supreme Self. Gotrais Avigat. {04} 

M3KII-rKI: I 
^^11* HH||5 II 
Territories Situated in the western Direction bounded by 
Sindhu, Sauvir, Saurashatra and Maharashtra are apportionment 
of the Sharada Math. {05} 

fsl^urUtht) dTcWWlRtf$nft I 

HNMd4|8f^T ^ 116II 


Who takes holy-dip in the great Motto ‘Tat, Twam, Asi’ as 
in the sacred stream of the three rivers’ confluence with the pas¬ 
sion of the knowledge of Reality is termed as Teerth. {06} 
arrsmiigul sW armTwf^rf^frT: i 

i|Mldldlc|Pl*|rH TJ^(If) 3TT9TR ^SERl*** 117II 
The Extreme renouncer steadfast in adoption of ascetic 
Ashram, excluded from the Shackles in the from ofhope as well 

* In Acharya Baldev Upadhyay's Edn. variation of the text is 

found as I 

* * Variation of the text I 

** * Variation of the text UcKWHriajuFT I 
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as free from being subject to life and death, is termed as Ashram. 
{07} 

cftere ft cn*Nr iRtr: i 

ehVdK: ^ -&5B& 118II. 

Denomination of the excellent renouncers that always be¬ 
stows mercy upon creatures; precludes the worldly people hav¬ 
ing non-discriminating wisdomd, whose acts are prompted by 
natural impulses that are repugnant to the scripture from becom¬ 
ing little creatures which are constantly subject to birth and death 
by making their discriminating wisdom free from the ignorance 
created by antagonism of desire and repulsion; is called Keetwar. 
{08} 

COMMENTARY 

In the above verse meanings of the word ‘Keet and 
‘ Jantavah’ have been given as ‘insect’ and ‘small creatures’ re¬ 
spectively by some scholars, which prima-facie appears con¬ 
trary to the context as because the main object of the renouncers 
is to extend Brahm Vidya and cause the people to attain salva¬ 
tion. 

Acharya Shankar says where the meaning of a word is 
doubtful it can be ascertained by a reference to definite use of 
the word else-where, or from a supplementary statement; or 
else on the strength of irrefutable logic. (Comm. On Bri. Up 4/3/ 
7) 

As such we can ascertain meaning of the word ‘Jantavah’ 
and ‘Keet’ by a reference to Srimad Bhagwat Gita Chapter 5/ 
verse 15 and Samnyasopanishad/verse 30. Acharya Shankar in 
his Commentary on said verse of Gita says, ‘Jantavah’ means 
the non-discriminating people in the world whose ‘Jnanam’ means 
discriminating wisdom remains covered ‘ Ajnanen’ means by ig¬ 
norance, ‘Ten’ means thereby ‘Muhyanti’ means becomes de¬ 
luded. 

Above mentioned verse of the Samnyasopanishad reads as 
follows: 

‘By delusion of antagonism created by desire and repulsion 
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non-discriminating people of the world met with similar fete on 
this earth as the insects in fireplace. ’ 

Person who performs rites i.e. fire oblation etc. goes to the 
world of Manes through the Southern path and who Meditates 
bn Gods goes to the world of Gods through the Northern path 
(Acharya Shankara’s Commentary on -Ken.Up 
introduction;Isha. up. 19; Bri. up. 1/5/16 & Chh. up. 1/5/7 & 8). 
The persons who neither perform rites nor meditation further¬ 
more whose actions are prompted by natural impulses repug¬ 
nant to the scriptures, by neither of these two paths, do they go. 
They keep repeatedly revolving, being bom as small creatures 
as stinging insects, insects, mosquitoes etc. subject to saying ‘Be 
bom and die ’. This is the third state. (Achaiy a Shankar’s Comm. 
On Chha. up. 1/5/8 and its introduction; Ken.Up/Introduction). 

Therefore on the basis of use of ‘Jantavah’ and ‘Keet’ in 
the aforesaid Texts and commentaries of Acharya himself it is 
concluded that here the word ‘Jantavah’ means-Non-discrimi- 
nating people in the world whose discriminating wisdom is cov¬ 
ered by delusion or ignorance of antagonism created by desire 
and repulsion, as also the world ‘Keet’ means-Persons whose 
acts are prompted by natural impulses that are repugnant to the 
scriptures i.e. the persons of unchecked behaviour in consequence 
whereof they become little creatures i.e. Keets (insects) which 
are constantly subject to birth and death. 

f^TSTHTfcT ^nMRMHeb: I 
afrSrT ‘factf WtcvMl <s|Atr«*Mcl 119II 
One who knows one’s self properly, complies One’s Dharma 
and amuses in one’s self-delight that Brahmachari (celibate) is 
termed as Swaroop {09} 
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II jflddH waiMJ'il: II 

GOVERDHAN-REVELATION 
RECEPTACLE MONASTERY 

^ftWT: ^RTTU^ Tpj?N|10II 

The Second one Revelation receptacle in the East is called 
‘Goverdhan Math’ Denomintion of its excellent renouncers are 
Bhogvar, ‘Van’ and ‘Aranya’ are theirnatural glories {10} 
^ftrW $3r ct^rfT I 

RmHUsMlfe WKMl4: HI 1 || 

Realm is Purushottam God is Jagannath. Goddess is Vimala 
and (first)Acharya is Padmapad. {11} 

rfaf TT cfi i y i ch : I 

■ t|$rd | cHj ^ cT5T$n>T 111 211 

Sacred Stream is called Mahodadhi and celibate is Prakash. 
There great Motto is ‘Prajnanam Brahm’ i.e. ‘Consciousness is 
Brahm’(Ait.Up. 3/1/3). {12} 

chl^dMl I 

3T^®r^jfvr^TSr I 

^?IT: y IrflctldR-^dl: 111 3 II 
Study of the Rig-Ved is prescribed, Gotra is Rashyap. Ang. 
Bang, Kaling, Magadh, Utkal and Barbar terrotories situated in 
the east are under the Govardhan Math. {13} 

^ tT:* I 

3TT¥ll«l'4|ftMi£Thl cHHIUI TT 111 4II 

Who, dwells in a beautiful lonely forest and is excluded from 
the Shackles of hope is called ‘Van’.{ 14} 

* Variation of the text frtoft c$r 3RT fcr ^ifct zr-. | 
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3-1 <u4 f^rCnTFT^ I 

rqrRT TN^ fiW WUu4 111 511 

One who renouncing this whole world situated in the woods 
always revels in supreme bliss by going adorable supreme self 
through the cleft entrance is called ‘ Aranya’ .{15} 

COMMENTARY 

In the above verse words NANDAN. VAN, and AN AND 
have been translated according to their respective meanings given 
by Acharya Shankar. 

OBJECTION: Substantiate your statement by giving 
meaning of the word NANDAN. 

REPLY: NANDAN means joy which is product of ‘cleft- 
entrance ’. It is so called because one revels (Nandati) by going 
to the supreme self through this door. Creating this door, by mak¬ 
ing a hole in the crown ofthe head, the Supreme self entered the 
body as an individual soul like a king entering in a city (Comm. 
On Ait. Up. 1/3/12). 

OBJECTION: What is about ‘Van’.? 

REPLY: ‘ Vanam’ means adorable, therefore supreme self 
is well known as the one to be adored by all beings since it is 
their indwelling self. Anyone who meditates on the above Van 
i.e. Supreme self all beings certainly pray to him as they do to 
Van i.e. Supreme self (Comm. On Ken Up. 4/6) 

OBJECTION: Now define the word ‘Anand’. 

REPLY: Very well. Anand, experienced by a knower of 
vedas, whose desires have been ceased by means of renuncia¬ 
tion is supreme bliss. Vedvyas also says: ‘The sense-pleasures of 
this world and the great joys of heaven are not worth one- six¬ 
teenth part of the bliss that comes in consequence or cessation of 
desires.’ (Comm. On Brih. Up. 4/3/33). Material enjoyment is 
called objects of Sense gratification. 

UHKUil q rflvnn ^rnwrr: IT&ti 111 6II 

* Variation of the text 3TR^T.3TR^T cram fen I 
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Denomination of excellent ascetics that precludes human 
being from the objects of sense enjoyments, is called ‘Bhogvar ’ 
{16} . , 

Wl rnr^M.rc ’tTt 7 FjfrT : >feI?rre<?: I 
?R TflrF: VlehlVIeb: 111 7 II 
One who is skilled in the practice of Yoga, knows Sell 
Luminary, enlightened with the knowledge of the Reality is called 
Prakash. {17} 
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II ^Ifc l ^dlMI^ : II 

JYOTIR REVELATION 
RECEPTACLE MONASTERY 

lifflAlfcJjWHKi) vrillfcM f M I 

?frtrar^frT oTT mMI-d^cORrlH, 111 811 
The name of the third Shruti receptacle in the North is 
‘ Jyotirmath’. Shree Math is its other names. {18} 

3TFT^o|r 1 foivlil: ^HKliils-FEr ftlte: I 
cTPT tsilMlPl PlRMcfdUHKI: 111 911 
Its fruition giving Order ofthe Excellent renouncers is known 
as Anandvar, Giri, Parvat and Sagar are their natural glories. 
{19} 

®Kt r iohl2PT: a^?f --fm^lOT: TlJcT: I 
^IcT^n^'Wl'd^: TlJcT: 112 0II 
Realm is Badarikashram God is Narayan, Goddess is 
Pumagiri and (first) Acharya is Totak {20} 

cfHf ^IMohH^llsii 3TFT^t ^I^l4^?f I 
3TWrqr w '4frr '^|c||eW^|^dR 112 1 II 
Sacred Stream is called Alaknanda, celibate is Anand and 
Great Motto is Ayamatma Brahm’ i.e. ‘This Self is Brahma’ 
(Mand. Up./2) {21} 

3TaT5f4^oTfRT Ml>U^cl I 

Ojp b Oh I ¥ 41 < Oh I vr| l\ | X,| | rf I ftf©T*TFT?r: I 

^qV f cnfg q yi T ^yrr " ^41fc(heif^ TrTT: 112 211 

(Celibate is )Speaker ofthe Atharweda, Gotra is Bhrigu; 
Kuru, Kashmir, Kamboj, Panchal divisions etc. are the territo¬ 
ries under the Jyotirmath. {22} 
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T HfUMH^f Sg & r RiRdim tt 112311 
Who always lives in the forest andhills engaged in the study 
of Gita, who is sober and has firm prudence, is called Giri {23} 
clTH*** Mcfd»jyl$ "SW ?TR flnrfcf 'TT: I**** 
■HKITT T T fcHHrf c T TTcfa: MRdflc4rt"*** 112 4II 
Who resides in the mountain valley, whose knowledge is 
mature, knows specifically quintessence and quintessencelessness, 
is calledParvat. {24} 


^ WIT: qReh")^ 112 5II 

Who picks gem of knowledge from the deep sea of Sub¬ 
stance, never exceeds his limits, is called Sagar. {25} 
atHtfl f^rrosr cn^rl 41fcMiH, i 
-HHI<l4l TJrfrTT -elH^clK: TT 1126II 

Order ofthe excellent renouncers that precludes living be¬ 
ings from worldly-pleasure and objects for sense enjoyments 
called Anandvar {26} 

TTcST TTt tet rTrerf^ I 

^ 3TR^: MRobWrl 1127II 
The knower ofthe Absolute Truth who always thinks about 
Truth, knowledge and infinite and amuses in self delight, is called 
Anand. {27} 
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11 11 

SHRINGERI-REVELATION RECEP¬ 
TACLE MONASTERY 

^TUIIHN: Sff - # rj TTfft *1^ I 
SjftolU*) ifhr^SEI# 112 8II 

The fourth one Revelation Receptacle in the South is called 
Shreengeri Math. Denomination of its extreme renounce! s is 
Bhurivar, and Gotra is Bhur Bhuvah. {28} 

sftfhr tsMidiPi HRrft i 

3T^$TCTf4 $temif^c|Kl^ddl ||29II 

Saraswati, Bharti and Puri are three ranks i.e. natural glo¬ 
ries (of the excellent ascertics). Realm is Remeshwar. God is 
Adivarah. {29} 

rTCST ^cft 'FTTrf ^^ohim-hdiKI I 
’"IWWcdcb 3tMl4*4 J l^fa 1130II 

Bestower of all kinds of desires’ fruit, Kamakshi is its God¬ 
dess. (First) Acharya is Hastamalak and Sacred Stream 
Tungabhadra. {30} 

rP^-lItsill qrfTcTTft ^|^efc[W tTT goh : I 
WTf^T rrtoT FH flRdH , 113 1II 

Chaitanya named celibate is reader of the Yajur-ved. Its 
great motto is ‘Aham Brahm Asmi’ i.e. ‘IamBrahm’ (Bri. Up./ 
1/4/10). {31} 

* in Sri Rajgopal Sharma's edition Hastamalak and 

Prithwidhar is same person i. e. 1 st Acharya of Shringeri Mon¬ 
astery. 

^• a dTR‘£T Variation of the text is found in Acharya Baldev 
Upadhyay's Edition. 
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$i^ 4 ifi-T T ^ici i 4 IRn^ gmT: 113211 

Andhra, Dravida, Karnataka, Kerala etc. Several territo¬ 
ries situated in the south are under the Shreengeri Math. {32} 

dquq i mmufrTf rsrft wtwrfl 113311 


Who is always engaged in the knowledge of the generator 
of the Sree i.e. Supreme Cosmic power, studies and expounds 
the Shree Vidhya- i.e. knowledge of the Sree and strikes upon 
expansion of essencelessness of the world as of sea, that stead¬ 
fast Omniseer is called Saraswati. {33} 

COMMENTARY 


Swar means Sun (Nirukta 5/4). Lord Krishna Says:- among 
the luminaries I am the radiant Sun (Bhag. Gita 10/21). Acharya 
Shankar says one who generates Shree is Surya i.e. Brahm 
(Shankar on Vis.Sah. verse 107/Name 883) and Shree means 
Supreme Cosmic power of the supreme Lord as Sve. Up./6/8 
says: ‘It is heard that the Lord’s supreme power is many sided.’ 
According to another Sruti: Rik, Sam and Yajur are undecaying 
‘Shree’ ofthe Virtuous persons’ (Shankar on Vis. Sah/verse 77/ 
Names 603 & 604). Who, meditate on the Supreme Self (Param 
Purush) residing within the Solar orbit with the help ofthe very 
syllable ‘ Aum’ as associated with the knowledge ofthe three 
letters (A,U,M) and serving as symbol becomes unified in the 
Sun consisting radiance. Even after death he does not return from 
the Sun as one does from the Lunar world but continues in his 


identity with the Sun, (Comm. On Pras. Up. 5/5).Therefore 
‘SwarajnanratoNityam’ means ‘One who is always engaged in 
the knowledge ofthe generator of Shree; and ‘Swarvadi’ means 
‘One who studies and expounds the shree vidya i.e. knowledge 
ofthe Shree; as Acharya Shankar says ;’Brahmvadi’ means ‘One 


* Variation ofthe text 
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who studies and expounds the Vedas’ (Comm. On Bhag. Gita 
17/24). According to Acharya Shankar word ‘Kavih’ means 
the seeroftheKranta, i.e. Omniseer, as the Vedic Text (Brih.Up. 
3/8/11) says, ‘there is no other seer but this ’ (Comm. On Isa,/8). 
Here Lord Krishna says among the Omnissers I am Usanas i.e. 
Shukra (Bhag. G:ta 10/37) According to Acharya Shankar- 
‘Shukra or Radiant means ‘One who is possessed with pure 
luminous functions of the organs (On. Bri. Up. 4/3-11). This 
meaning of‘Shukra’ gets support from the Acharya Shankar’s 
Commentary onBhag. Gita. 18/61 wherein he says ‘Arjun’ means 
one whose self is naturally pure i.e. one possessing a pure inter¬ 
nal organ. Explaining the word ‘ Yogish’ Acharya Shankar says- 
He who is never shaken from yoga or knowledge and establish¬ 
ment in His own Self, unlike ordinary yogis who slip away from 
yoga on account of obstacles. (Comm. Vis.Sa/verse 104/Name 
850). Furthermore Acharya says Svetasvatar became renouncer, 
then obtained instructions of Vedant i.e. Upanishads i.e. great 
motto, whereafter due to his vigorous practice he realised Su¬ 
preme Self. Ultimately after making his said realisation stead¬ 
fast, he gave its instructions to the excellent renouncers (Comm. 
On.Svet. 6/21) this means that at the time of realisation he was 
Kavi but when he made his realisation steadfast he became Kavish 
ofKavishwar, as such here word ‘Kavishwar’ means ‘Radiant 
steadfast Omnisser. 

forUTSI^TT* TPJJtrf: TTofsnt rr fipt i \r | ^ **| 

^:7<PTTi ^ ^TTHlfrl SJTTrft Tl RcfleJA 1134II 
Who is full of bulk of knowledge, abandoning burden of 
every thing doesn’t know load of distress, is called ‘Bharati. ’ 
{34} 

yl IH rl to! H Tf'Cjyf: ’Cpfrlrol Mc( f%8TrT: I 
^A-uhi TT 4^rl 113 5 II 

Who is filled up with the knowledge of Reality, re maining 

* Variation of the text 5TfVr I 

* * Variation of the text uRc^-rld I 
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absorbed in the Supreme Reality and always fond of Supreme 
Self is called ‘Puri.’ {35} _____ 

oM^ri I 

tjrfl’T T x* ^RdK: TT 1136II 

The Order of the excellent renouncers which precludes liv¬ 
ing being from the excessiveness of Golden Wealth is called 
Bhurivar. {36} 

n> | Ui| T?r xMiferlI 
^RTfrr TT t df&M 1137II 

Enlightened one who knows the Universal spirit as un per¬ 
ceivable, inifinite, undecaying and pure one, is called Chaitanya 
{37} 
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II II 

GREAT COMMANDMENT 

^fot^cn ■^i^rfefoitnftnfl' i 
fTT^rt ^mtelril STTEIFrf: TOlfildl: 1138II 

These distinct definitions and injunctions with regard to the 
four Monasteries on the basis of which Acharyas are installed in 
hereditary descent, must be properly known. {38} 
COMMENTARY 

. MARYADA means distinct law or definitions (Monier’s 
Diet. Page 791); VIDHAYIN means regulating, prescribing, 
containing an injunction or ordinance with regard to Nyasas i.e. 
trusts (ibid. Page 968)’ and KRAM or KRAMAT means he¬ 
reditary descent (ibid Page 319) 

3TTRFTT: ^farTT ^ ^2T^-TJSIlc^ I 

& ^TSMIpbM^ 113 9II 

Aforesaid Revelation receptacles, for the complete 
renouncers of the extreme stages i.e. who have crossed all four 
stages of life have been severally stated, on all those four 
Acharyas have been appointed according to their seizure of pre¬ 
scribed qualifications for ascending on the aforesaid Monaster¬ 
ies. {39} 

COMMENTARY 

Acharya Shankar says: ‘ Akram’ is that by means of which 
one ascends i.e. recourse or seizure as the man may have for the 
attainment of the next world i.e. whatever knowledge, work and 
previous experiences he may have for his end, according to that 
he is called ‘ Yathakram’ (Comm. On Bri. Up. 4/3/9) as such in 
this Verse ‘yathakram’ means according to seizure of prescribed 
qualifications by the Acharyas which are mandatory for ascend¬ 
ing on the seats of Acharya Shankar. 
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y^TMoi-Tf : viw-ftoiwrft^rar i 

TTcT flddMri'4 y<<j(ld^ 1140II 
Within their territorial jurisdiction they should yoke the 
people who are acting otherwise with their own Dharma and 
constantly rove on the surface of the earth. {40} 

fo i 1 qIyre T rarem T f TTTT Wr?HTT I 
Hlch l < ^MufyfcUl sirT: 1141 II 

People who had acquired contrary conduct, under the righ¬ 
teous command of the Acharya should duly practise their own 
Dharma uninterruptedly. {41} 

COMMENTARY 

Here Acharya Shankar makes provisions for the purpose 
of making degraded and uncivilised persons part and parcel of 
greatest Eternal Dharm as well as culture. How conversion should 
take place it has be laid down in the discussion of Lord Vishnu in 
the guise of Indra and Emperor Mandhata which was repro¬ 
duced by Bhishm Pitamah to satisfy the queries of Emperor 
Yudhisthir (MahaVShan.Par/Ch.65). 

■^-■wnsjyfrifM wmi i 

Pl-Udl crw 3TT5fT?fer^ H42II 

Monastery should not be fixed as permanent residence of 
the Acharya. For the stability of their own respective Empires 
they should facilitate transmission. {42} 

COMMENTARY 

Here Acharyas ofthe four Monasteries have been described 
as holder of their respective Rashtra. RASHTRA means a king¬ 
dom, realm, empire, country (Monier’s Diet. 879) as such hold¬ 
ers of a Rashtra means an Emperor. From this verse it is crystal 
clear that the title of Dharm Samrat i.e. Emperor or Lord of 
Dharma was conferred upon the Acharyas ofthe aforesaid four 
Monasteries by a person not other than Acharya Shankar him¬ 
self. 

^nfSFTO^MKI 3TWTf^f MUlflldl': I 
T^PlftaT: -H^rl STFf Wfafa 1143II 
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Righteous-conduct of Vamashram accomplished by us (i.e. 
Myself and other Predecessor omniscient Lords) should be al¬ 
ways protected in their respective apportionments according to 
our commandments. {43 } 

COMMENTARY 

In the above verse world ‘ Asmabhi’ have been translated 
as ‘Omniscient Lords’ on the basis ofthe meaning ofthe word 
‘Maya’ given by Acharya Shankar as ‘Omniscient Lord’ for the 
reason that the aforesaid word was used by Lord Krishna for 
himself, (Comm. On. Bhag. Gita 18/63) Acharya Shankar, dur¬ 
ing his life time was being regarded as an incarnation of Lord 
Shiva or Shankar or Maheshwar i.e. supreme lord which is evi¬ 
dent from Madhaviya Shankar Digvijay (7/11) and Copperplate 
of the king Sudhanva dated back 475 B.C. Acharya Shankar 
founded four Mathas for the purpose of protection ofVamashram 
Dharm established by received doctrines of hearing tradition, 
sacred texts and scriptures commanded by persons like him that 
is why here the word ‘Asmabhi’ has been translated as ‘Omni¬ 
scient Lords. 

■*Tcft foMflU-Ucfi SnfHIIHI M'JlI'Mri I 

1144II 

Where great-loss of this (Vamashram) Dharma is caused 
there Acharya should give up lethargy and take resort of quick 
action. {44} 

’^rTW'TfoPTFt I 

cbrfoM I o i T clftglfcl : 1145II 

Acharyas should never interfere in the apportionments of 
each other, they should settle their obligations mutually. {45 } 

COMMENTARY 

OBJECTION : What types of interferences have been 
referred herein above? 

REPLY: ‘Vibhag’ means apportionment, partition of patri¬ 
mony, and law of inheritance (Monier’s Diet. Page 977) vide this 
verse Acharya Shankar has injuncted Acharyas of the aforesaid 
Four monasteries from interfering with the apportionments of each 
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other by way of causing alteration of boundaries of any one’s 
allotted empire or collecting Dharm shwa from the people resid¬ 
ing in other than in his own empire, at last but not the least by 
interfering in the internal matter of their counter balance particu¬ 
larly in the matter of selection or appointment of the successor. 

OBJECTION: Acharya Shankar says Acharyas should 
settle their obligations mutually, what is true purport of this seg¬ 
ment.? 

REPLY: Vide this couplet Acharya Shankar has created 
domestic forum i.e. the League of Shankaracharyas for the pur¬ 
pose of settlement of their obligations by way of mutual under¬ 
standing and deliberations. Vide this segment by implication 
Acharya Shankar has restrained the Acharyas from agitating their 
grievances before any forum other than the League of 
Shankaracharyas. 

OBJECTION: This shows that if a person, who doesn’t 
have prescribed qualifications to ascend on any one of the four 
seats is appointed as a successor by the existing Shankarachaiya 
of that seat even then other three Acharyas can’t interfere. 

REPLY: Here harmonious interpretation is desirable. Vide 
verse 49 Shankaracharyas of other three seats have been vested 
with authority to remove such person who has ascended on any 
of the four seats of Acharya Shankar without having prescribed 
qualifications, that is why here Acharya Shankar has restrained 
them from interfering with appointment of successor of anyone 
of their counter-balances. If a person is appointed as successor 
by the existing Shankarachaiya without having prescribed quali¬ 
fications then consequence as laid down in verse 49 shall follow 
as such interference in selection of successor has been prohib¬ 
ited by this verse. Being a sovereign Lord of the Dharm concern 
Acharya has been granted freedom in selection and appointment 
of Jiis successor as such he is required to excercise utmost cau¬ 
tion in selection and appointment of his successor. 

Tra f<K I I PoM l vl-1 cjWUfcWHI: ^«TT:I 

1146 II 
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Loss of distinct law causes omission of desired rules incon¬ 
sequence whereof the fire of quarrel aggravates, which should 
be prevented. {46} 

TTTOotfbri ^TSTTforfiT I 
w H47ii 

A highly esteemed Samnyasi may acquire power of the four 
seats but he should utilise them separately in accordance with 
distinct law made by me, the omniscient Lord. {47} 
COMMENTARY 

True purport of this verse is that in case of extreme exigen¬ 
cies Shankaracharya of one monastery may also acquire power 
of other three monasteries for the purpose of saving them from 
extinction, but such Shankaracharya has been restrained from 
amalgamating the power ofMonasteries rather he has been asked 
to utilise them separetly in accordance with distinct laws made 
by Acharya Shankar. This provision is very much similar to those 
provisions ofthe modem days whereby governor of one State is 
authorised to discharge duties and functions of the governor of 
one or more States. 



[A complete renouncer of extreme stage] Who is endowed 
with external and internal purity; conqueror of all organs, profi¬ 
cient in Ved [i.e. Sam-Ved, Rig-Ved, Atharv-Ved, Yajur-Ved], 
its subsdiaries [i.e. Euphony, Rites, Etymology, grammar. Metre, 
Astrology] in all scriptures; knower ofthe Supreme Self and is 
ever established in his own self, may occupy place. {48} 
COMMENTARY 

In this verse word ‘Yogajna’ attracts our attention. Achaiya 
Shankar says Yoga means knowledge (Comm. On Vis. Sha./ 
verse 104/Name 849) and also jnani means yogi (Comm. On 
Pras. Up. 5/6) as such we can say ‘Yogajna’ means ‘Jnani’. 
Furthermore Jnani means the man of knowledge who knows the 
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reality of the Vishnu (Comm. On Bhag. Gita 7/16) i.e. knower of 
reality (ibid 7/17). Vishnu means Supreme Self (Comm. On Vis. 
Sah/verse 14/Name 2) and Supreme Self means who is the 
Supreme one and the self (ibid verse 16/Name 11). The man of 
knowledge is the very Self as his mind is absorbed with the idea- 
I am verily Vasudev, the lord. And non else (Comm. On Bhagvat- 
Gita 7/18). Supreme Self is called Vasudev because all beings 
live in him and he lives in all beings (Comm. On Vis. Sah./verse 
49/ Name 332, as also in Vis. Pur 6/5/80], as such according to 
Acharya Shankar’s aforesaid commentaries and as per context 
‘Yogajna’ means-knower ofthe supreme self who is ever estab¬ 
lished in his own self. If syntax is done as ‘Vedvedangadi 
Visharadah Sarvashastranam Yogajnah’ then translation will be 
proficient in ved and its subsidiaries as well as knower of the 
Supreme Self because ‘Sarvashastranam Yog’ means supreme 
self. 




ftnsiff 1149 u 


[Excellent Complete renouncer] enriched with aforesaid 
Supreme knowledge may inherit my seat otherwise inspite of 
being ascended he is liable to be removed by the Omniscient 
Lords i.e. Shankaracharyas ofthe other three seats. {49} 
COMMENTARY 


This verse contains restrictive covenant which means a 
covenant with a clause that restricts the action of any party to it 
especially an agreement among property owners not to transfer 
to members of particular groups (Webster’s Diet. Page 1643). 
On one hand one Acharya holding the Seat of Acharya Shankar 
has been restrained from transferring the same to unqualified 
person by this verse while on other hand rest of the three Adharyas 
, the holder of residuary three seats of Acharya Shankar have 
been commanded to remove such unqualified ascender. 

In this verse the words LAKSHAN, NIGRAH and 
MANISHINAM require special consideration as Acharya 
Shankar says-‘ There is disagreement even among much knower 
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who understand the meaning of the Scriptures, hence it is impos¬ 
sible for persons of shallow understanding to grasp meaning of 
the Scriptures clearly. It is only those who have firm hold on the 
Scriptures and logic can distinguish the particular meaning 
(Commantery on Brih. Up. 4/5/5). 

THE WORD-‘LAKSHAN’ 

Word Lakshan means supreme knowledge which is ob¬ 
tained through all criteria of knowledg (Acharya Shankar on Vis. 
Sah./Verse 52/Name 360). It also means attribute (Monier’s Diet. 
Page 892) 

THE WORD- ‘NIGHRAH’ 

According to Acharya Shankar -‘Nigrah’ means ‘ to bring 
one under his own control and destroy him’ (Comm, of Acharya 
Shankar on Vis.Sah. verse 94/name 761 Translated in English 
by Swami Tapasyanand (of Sri Ram Krishna Math) in Manusmriti 
6/92 and Yajnavlkyasriti 1/222’ IndriyaNigrahah’ as well as in 
Srimad Bhagwad Gita 6/34’ Man Nigraham’ terms have been 
used, wherein ‘Nigrah’ means restraint, control, overpower which 
also gets support from Acharya Shankar’s Commentary on Bhag. 
Gita 6/34 wherein he says ‘Nigraham’ means ‘Nirodham’ i.e. 
restraint etc. In his Commentary on Bhag. Gita. 6/33 Acharya 
Shankar says - ‘Evam tad mono grihyate Nigrihyate Nirudhyate 
ityarthah’ literally mean's that mind is thus brought under control 
which means restrained, completely subdued. ’ 

In his Commentary on Aitereyopanishad 1/3/1 Acharya 
Shankar has used word ‘Anugrah’ and ‘Nigrah’ altogether where 
in those words mean ‘grace and punishment’ respectively. Fur¬ 
thermore in his Commentary on Bri. Up. 4/4/22 Acharya has 
used the word ‘Pida’ inplace and Stead of‘Nigrah’ alongwith 
‘Anugrah’ as ‘Anugrah Pida Kriten’ which means ‘bestowing 
grace or suffering.’ In Raghuvansham 11/90 great poet Kalidas 
has also used aforesaid two words in similar sense, wherein 
Parashuram after being punished in the hands of Lord Ram says- 
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You have highly obliged me by giving this punishment. In 
Raghuvansham 11/55 four policies ofthe kings have been enu¬ 
merated as ‘ Sam, dam, vidhi-bhed, Nigrah’ i.e. pacification, grati¬ 
fication, Divide and rule as well as punishment. Furthermore in 
Raguvansham 15/6 terms ‘Arinigrahat’ and in Kumar Sambhavam 
5/53 ‘MadanasyaNigrahat’ have been used wherein the ‘word’ 
‘Nigrahat’ is meant for destruction. Whereas in Raghuvansam 9/ 
25 ‘Din Mukhari Ravirhim-nigrahai’ means- the Sun by remov¬ 
ing morning’s frost’ as such ‘Remove’ is also one of the mean¬ 
ings ofthe word ‘Nigrah’. 

In Mricch-Katikam 1/22 great poet Sudrak has used 
‘Nigrah’ in the sense of ‘Forceful transgression or stoppage of 
someone’. 

From the aforesaid illustrations and definite applications of 
the word ‘Nigrah’ we can conclude that it means-Punish, check, 
remove, restrain, overpower, forceful stoppage or transgression, 
restraint, destruction, suppression, stop, defeat, overthrow, de¬ 
prive, frustration of hope, disappointment, annihilation, chas¬ 
tisement Those meanings have also been given in Monier’s Dic¬ 
tionary on page 546 & 554 as also in Opte’s Diet. On page 523 
& 535 for the words Nigrah & Nirodh. The word restraint means 
the act of restraining, holding back, controlling or checking; the 
state of feet of being restrained, deprivation etc. (Webster’s Diet. 
Page 1642) 

THE WORD-MANSHINAM 

The word ‘Manishi’ means sarvajna Ishwar i.e. Omniscient 
lord (Acharya Shankar’s Comm. On Isa. Up. 8). Ishwar means 
one who has unlimited lordliness or power over all things ‘Esha 
Sarveshwarah’ says 6 th verse of Mandukyopanishad (Acharya 
Shankar’s Comm. On Vis. Sah ./verse 17/Name 36)as also Ishwar 
means Omnipotient Being (ibid verse 32/Name 74) as such 
‘Manishinah’ means omniscient lords i.e. Shankaracharyas of 
the threee other seats of Acharya Shankar. 

OBJECTION:In Ishavasyopanishad word ‘Kavi’ and 
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Manishi’ have been used as adjectives for the Self. How a 
Paramhans may become Omniscient Lord and Self? 

REPLY :Achaiya Shankar says: Renouncer of everything 
who having become free from all desires realizes that Supreme 
Self-which is immutable, free from Shadow and ignorance, de¬ 
void of a body conditioned by all the limiting adjuncts constituted 
by name and form, devoid of redness, free from all attributes, 
not conceivable by mind, auspicious, calm, co-existing all that is 
within and without, and birthless becomes Omniscient; and no thing 
can possibly remain unknown to him. Formerly he was not Om¬ 
niscient owing to ignorance but when ignorance is removed by 
knowledge he becomes all (Comm. On Pras .Up. 4/10& 11). 
Furthermore, being endowed with a pure intellect and control¬ 
ling one-self with fortitude, rejecting the objects ofthe sound etc, 
and eliminating attachment and hatred; one who resorts to soli¬ 
tude, eats lightly, has speech, body and mind under control, to 
whom meditation and concentration are ever the highest, and 
who is possessed of dispassion; that person having discarded- 
thinking ofthe body, organs etc. as the ego; force which is asso¬ 
ciated with desire and attachment; pride whiui follows elation 
and leads to transgression of righteousness; desire anger and 
superfluous possessions-becoming a mendicant of the 
Paramhams class; devoid ofthe idea of‘me’ and ‘mine’ even 
with regard to so much as One’s body and life; and for the very 
same reason withdrawan, whereafter said monk who is effort¬ 
less and steadfast in knowledge becomes fit for becoming Brahm; 
one who has become Brahm i.e. Supreme Self and has attained 
the blissful self does not grieve or desire (Comm. On Bhag. Gita 
18/51 to 54). 

In Nasdiya Sukta i.e. Rig. 10/129/4 the world ‘Kavi’ has 
been used for Omniseer (Comm. Of Achaiya Sayan and Swami 
Karpatri Ji Maharaj) so also in Bhag.Gita Ch: 10/verse 37. 

As such now it is crystal clear that a Paramhans Parivrajak 
of‘Manishi’ category i.e. four Shankaracharyas are omniscient 
lord and self. 
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OBJECTIONiHow can you say that Shankaracharyas 
of the four Maths are Omniscient and Lords of the Dharm. 

REPLY: It is undisputed fact that Acharya Shankar had 
ascended on the Omniscient Seat in Kashmir (Madhaviya Shankar 
Digvijay 16/82-87; Kashi Lakshman Shashi’s Guruvams Kavyam 
3/23-30). Inverse 59 of Mathamnaya Mahanushasanam Acharya 
has said that a Paramhans Parivraj ak endowed with prescribed 
Supreme Knowledge shall be known as ‘He is Acharya Shankar’ 
as such there is no doubt that each of the four Acharyas duly 
seated on SharadaMath-Dwarka, Govardhan Math-Puri, Jyotir 
Math Badarikashram and Shringeri Math respectively are re¬ 
garded as Omniscient. 

Acharya Shankar says; It is well known that one who pro¬ 
tects another as the highest authority, wields Lordship over him 
(Comm. On Brih. 4/4/22). Vide verse 40 to 44,55 to 59 of the 
Mathamanya Setu Mahanushasanam Acharya Shankar has con¬ 
ferred duty upon the Shankaracharyas of the said four Maths to 
protect Vamashram Dhram and rule over the subject people as a 
soverign king of the Dharm by collecting Dharmshwa as such 
having highest authority on the people of all FourVamas and 
Ashrams and as protectors of the Dharma, aforesaid Four 
Shankaracharyas are Lords of the Dharma by tradition, as such 
it is beyond doubt that only four Shankaracharyas can be re¬ 
garded as ‘Manishinah’ i.e. OmniscienJ Lords. Which also gets 
support from the Copper Plate Charter of Sovereign King 
Sudhanva wherein it has been stated that Acharya Vishwaroop 
and Padmpad were Omniscients; all the Texts, Scripture and 
knowledge were as clear to Hastamalak as tamarind on hand 
thus he was Omni-knower; and Totak was yogish i.e. stead-fast 
in the knowledge of Supreme Self, in other words Omniscient. 

OBJECTION:What does logic say? 

REPLY: In the above verse ‘Manishinah’have been vested 
with power to remove the person already ascended without having 
qualification on any one seat of Acharya Shankar, Acharya 
Shankar says; the Independence of lordly persons (Isvaras) with 
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regard to extending grace or punishment to their own people is 
seen in this world (Comm. On Ait Up. 1/3/3 and Brih.Up. 4/4/ 
22).Furthermore he says; Much knower Lord cannot be ap¬ 
pointed by servant having non discriminating wisdom i.e. igno¬ 
rant (Comm. On Ait/Introduction). From the reasons as afore¬ 
said it can be safely inferred that a Shankarachaiya can neither 
be appointed nor removed by Householder Scholars as they are 
deemed to be ignorant by Achaiya Shankar, but only by the 
Shankaracharyas jointly or severally as the case may be. From 
the several judicial Pronouncements of the Hon’ble Supreme 
Court of Bharat nowadays it is well settled law that a person 
can not be removed by authority other than his appointing au¬ 
thority. By tradition a Shankarachaiya is installed by the outgo¬ 
ing Shankarachaiya by way of consecration but when he fails to 
do so he confers his authority upon any one of the other three 
Shankaracharyas to do so, as it was done by Sri Bharati Krishna 
Tirth, 143 rd Shankarachaiya of Govardhan Math Puri in the year 
1960 by conferring his authority upon Sri Abhinav Satchidanand, 
the 77 th Shankarachaiya of Shardamath-Dwaraka inconsequence 
whereof latter named Acharya installed the nominee of the former 
named Achaiya, Sri Niranjan Dev Tirth as 144 th Shankarachaiya 
of Govardhan Math Puri in the year 1964. This verse has been 
laid down considering the eventuality of acquiring a seat of a 
Shankarachaiya by way of gross misrepresentation of material 
facts and using fraud or unfair means without having prescribed 
qualifications, or due to failure of outgoing Shankarachaiya’s 
performing his duty according to Mathamnay Mahanushasan. In 
that event this verse confers right upon the other three 
Shankaracharyas to remove such unworthy person if they are 
unanimous in opinion. Even disagreement of a single 
Shankarachaiya will tilt balance in favour of the disputed occu¬ 
pier of the concern seat of Achaiya Shankar making opinion fifty 
is to fifty. 

OBJECTION: What is the mechanism of removal? 

REPLY: Acharya Shankar says on one seat at a time more 
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than one Acharya should not be appointed (Verse 52 Supra). As 
such if any, Paramhans Parivrajak is duly consecrated and/or 
installed on a seat already ascended by a person having no pre¬ 
scribed qualifications by three other Sankarachayas unanimously 
on sufficient reasons and grounds then by implication it will be 
sufficient proof of removal of unauthorised occupant of such 
seat. But this power can be excercised by other three 
Shankaracharyas subject to command of Acharya Shankar con¬ 
tained in verse 45 of this book, rarely and sparingly. Removal 
can be done only by the Shankaracharyas holding the seats not 
by ex-Shankarcharyas because by relinquishing the seat 
Shankarachaiyaship is ceased. 

As it is evident from this book itself that 1st set of four 
Shankaracharyas on four mathas were appointed by Adi 
Shankrachaiya himself by way of consecration which is corrobo¬ 
rated by the copperplate of king Sudhanva dated back 475 BC, 
Shankar Digvijai of Madhavacharya, Vimarsh of Shardamath 
Dwaraka’s 73 rd Shankarcharya, Shankarcharya Charitram of 
Venkatachal Shastri, Guruvams Kavyam of Kashi Lakshaman 
Shastri etc. whereafter from tradition successive Shankarachaiya 
is appointed by the seating Shankaracharyas of the concern Seat 
or by any one of the Shankaracharyas of the other three seats of 
Acharya Shankar by virtue of delegation of power on him or by 
three Shankaracharyas jointly in case of removal of unqualified 
person as was done by installing H.H. Swami Swarobpanand 
Saraswati in the year 1973 of the Christ Era. Hence it is beyond 
doubt that a Shankaracharya can be consecrated and /or in¬ 
stalled as also can be removed only by a seating Shankaracharya 
or three Seating Shankaracharyas of the Chartered monasteries 
as the case may be. 

OBJECTION :In his Commentary on Bhagwad Gita 
Acharya Shankar says ‘Manishinah’ means ‘ Jnaninah’ (Comm. 
On Bhag. Gita 2/51). 

REPLY: It is true, but on the basis of Acharya Shankar’s 
commentaries itself it has already been established that the word 
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‘Jnaiii’ means knower of the Self i.e. Supreme Self. Kurin Puran 
Says- People should worship Eternal Lord in the form of sym¬ 
bol. For the Persons engrossed in action (Kriyashil) that symbol 
is in fire, for the ‘Manishinah’ in the Sky and Surya, for the 
ignorants (dualistics) in wood etc. i.e. Wooden etc. made idols, 
and for Yogis in their heart, (ibid Upari vibhag/Ch: 11/verse 97- 
98). Furthermore that ‘Renouncers realises the Supreme Lord 
who is luminous, Sun and Vyom, (ibid Ch:29/verse 11-20) From 
this also appears that ‘Manishi’ is a class of renouncers. It has 
also been established that Saraswati realizes ‘Sun’ (See comm. 
On verse 33 Supra). Supreme Lord is ‘Vyom’ because every¬ 
thing come out ofHim and ultimately merged/lost in Him (Ku.Pu. 
Upari Vibhag. Ch: 29/verse 17&18) 

OBJECTION: Manisha means wisdom as such Manishi 
means wise person. 

REPLY :No, it is not. Acharya Shankar says- the intellect 
which is in the heart, free from occupation with objects, as the 
controller rules the mind characterised by thought and through 
which the self is revealed is Manisha (Comm. On Ka.up.2/3/9), 
as such Manishi means one who has realised the self through 
Manisha, in other words knower ofthe self or Omniscient. 

OBJECTION: Self is attained by reasoning and through 
study of Vedas as such even non renouncer may also become 
‘Jnani’? 

REPLY: No, according to Acharya Shankar the self is not 
attained by reasoning nor through study of Vedas and its subsid¬ 
iaries extensively; nor through the power of comprehension of 
purport of texts; nor through much hearing of the scriptures; nor 
through austerity as also nor through sacrifice etc. (Comm. On 
Ken. Up. 1/3; and Mund. Up. 3/2/3) 

OBJECTION: Do you mean that study of Vedas etc. are 
useless for the purpose of knowledge of the self? 

REPLY.: Acharya Shankar says- Neither the Vedas nor 
Vedangas which are their supplementaries can directly be either 
attributive constituent of the knowledge of the Supreme Self or 
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its helpful accessories (Comm. On Ken.Up. 4/7)but they are 
legs of the knowledge of the Supreme Self as they reveal and 
protect Rites as well as knowledge (ibid 4/8). Study of the Vedas, 
scrifices, charity not those that have material ends-serves as means 
to salvation through the attainment of Self knowledge. Desiring 
this world of their own self monks renounce their homes and 
relinguish all rites (Comm. On Brih.Up. 4/4/22) 

OBJECTION: It means according to Acharya Shankar a 
House holder can’t be ‘ Jnani ’ i.e. knower of the Self. 

REPLY : Exactly, according to Acharya Shankar; One 
engrossed in action can not have absorption in supreme self. 
Action (Karma) and knowledge of the self are contradictory to 
each other (Comm. On Brih. Up. 4/33/11; Mundak. Up. 1/3/ 
12; Bhag. Gita 18/55 & 66). The men engaged in Karma do not 
understand the Reality under the influence of attachment to the 
results of Karma (Mundak.Up. 1 /2/9) for those who desire the 
three external worlds i.e. the Earth, the world of the Manes and 
Heaven; Sons, rites and meditation on the conditioned Brahm 
are the means (Comm. On Brih. Up. 4/4/22) Practice of such 
disciplines as for Enlightenment, continence etc. in their entirety 
is impossible in domestic life. An incomplete means can not fulfil 
any objective i.e. the realisation of the Self. Highest result ofthe 
Actions (Karmas) pertaining to the householder’s life is merger 
in Deity which is within the worldly state itself. Monasticism 
(Samnayas) is obligatory even for the un-illuminated soul that 
hankers for salvation because such means for realisation ofthe 
Self as physical and mental control etc. are incompatiable with 
other Ashrams i.e. stages of life. (Comm. On Ait. Up./Introduc- 
tion )i.e. Celibate, Householder, Hermit and Ascetic or renouncer. 

OBJECTION :It means Man of knowledge i.e. knower of 
the Self can not remain in the domestic life; 

REPLY : Yes, since domestic life is induced by desire, a 
Man of knowledge who has given up action can not continue in 
the domestic life itself. For an illumined Soul there can be no 
acceptance of such duties as the service ofthe Gurui.e. Spiritual 
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Master or practice of austerities (Comm. On Ait.Up/Introduc¬ 
tion). For one who desires to realise the world of the Self, the 
monastic life consisting in cessation of all desires is undoubtedly 
enjoined. There is no reason for the renunciation of desires ex¬ 
cept the realisation of the Self. Knower ofthe Supreme Self can 
not undertake work. Self'can be fully known through the acqui¬ 
sition of intuitive knowledge, means of which are renunciation, 
Calmness, Self-control, withdrawal of the senses, fortitudes and 
concentration (Comm. On Brih. Up. 4/4/22). As such in the above 
verse ‘Manishinah’ is not meant for householder scholars of the 
vedas Vedangas and other scriptures. 

OBJECTION: But in his Commentary on Bhagwad Gita 
18/3 Acharya Shankar says ‘Manishinah’ means ‘Learned one 
subscribing to the view of the Shankhya etc. ’ 

REPLY: Here once again you have failed to know true 
purport of the word ‘Sankhya’ the meaning of vedas can not be 
mastered even in a hundred years by all the people who pose to 
be learned one (Comm on Pra. Up. 4/6). Sankhya means Vedanta 
which also means kritanta; the Enlightened ones (Sankhya yogis) 
who have realised the Supreme Truth are competent only for 
steadfastness in knowledge, which is characterised by renuncia¬ 
tion of all actions, not for anything else (Comm. On Bhag. Gita 
18/13). Furthermore Acharya Shankar says ‘ Manishinah ’ means 
those who do not seek results for themselves, for them sacrifice, 
charity and austerity are only means of purifier (Comm. On Bhag. 
Gita 18/5). From the above explanation it is crystal clear that in 
Bhagwad Gita 18/3 also ‘Manishinah’ means knower of the Su¬ 
preme Self as Vedant imparts knowledge of the Supreme Self. 

OBJECTION:Then people of all four vamas can get 
knowledge of the Self by renouncing the wordly desires and ac¬ 
tion. 

REPLY: No, Acharya Shankar says the Brahman al one 
is specially entitled for acquisition of knowledge ofthe Supreme 
Selfby renouncing every thing (Comm. On Mund. 1/2/12: Ken. 
/Introduction; Brih. Up.3/5/19,4/4/22 and 4/5/15). 
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OBJECTION:How knowledge of the Self can be pro¬ 
duced. ? 

REPLY: The knowledge of the Self can be produced only 
with the help of traditional authorities i.e. institutional tradition of 
the spiritual masters (Comm. On Ken.Up. 1/3). Brahaman by 
examining world of the Manes; and Hiranyagarbha indicated by 
Northern and Southern paths which are results of Vedic Rites 
undertaken by the persons subject to ignorance, desire and ac¬ 
tion; also the worlds of hell, beasts and ghost that follow as a 
result from fault of omission of obligatoiy duties and commission 
of prohibited one; with the help of direct preception, inference, 
analogy and scriptures should turn his back towards this world. 
Having being detached in this way the dispassionate Brahaman 
for the sake of knowledge of the Supreme Self should go to a 
spiritual master who is well versed in the meaning of the Vedas 
that he recites and hears as also who is absorbed in the Supreme 
Self and blessed with mental and physical Self. Control, mercy 
etc. (Comm. OnMund. Up. 1/2/12; Comm. OnKen Up./ In¬ 
troduction). 

OBJECTION: It means only renouncing the world and 
going to spiritual master a Brahman Samnyasi (renouncer)can 
realise tire Supreme Self. 

REPLY: No, when by good luck a spiritual Master of Su¬ 
preme compassion beats near the root of his ears great drum of 
the ‘Great Motto’ of the Vedanti.e. Upanishadas whose words 
are calculated to wake up the knowledge of the Self then he 
realises this Supreme Self. (Comm. On Ait. Up. 1/3/14). 

OBJECTION:Now it can be concluded that every Brah¬ 
man Samnyasi is entitled for die ‘Great Motto’ of the Vedant. 

REPLY : No, It is not According to Acharya Shankar 
only such detached Samnaysis who; having lost their faith in body 
etc. as well as life and experiences of pleasures and pains etc. 
due to effect of accomplishment of fourfold means, (i.e. knowl¬ 
edge of Texts & Scriptures, Action, Devotion and Astangyog or 
Science of conjunction with God having eight parts); and sur- 
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passing the four stages of life (i.e. celibate, house holder, hermit 
and renouncer)have attained extremely adorable stage of 
‘Paramhans’ are entitled for great Motto of the Vedant i.e. knowl¬ 
edge of the Supreme Reality non else. Out of Four types of 
Samnyasis- Bahudak, Kutichak, Hams and Paramhans-later is 
superior than former successively (Comm. On Svet. Up.6/21 & 
On Isha.Up./8) 

OBJECTION :It means each and every Paramhamsas are 
‘Manishi’? 

REPLY: No each and every Paramhans can not be re¬ 
garded as ‘Manishi’ only on account of being initiated by Great 
Motto. After such initiation by virtue ofhis Subsequent thinking 
profound and repeated meditation, reverence, constant prac¬ 
tices and consideration on Supreme Self he becomes Kavi. i.e. 
Omniseer; then Kavishwar i.e. He who is never Shaken from 
omniseership or knowledge and establishment in His own self, 
unlike ordinary Omniseer who slips away from Omniseership on 
account of obstacles. Ultimately on attaining perfection he be¬ 
comes ‘Manishi’, Thus paramhamsas are of four type i.e. Ordi¬ 
nary Paramhams who has only obtained Mahavakya, Kavi- 
Paramhams, Kavish-Paramhams and Manishi Paramhams. 

OBJECTION: Is there any precedent to this effect? 

REPLY: Yes Now let us take an example of Svetashwatar 
Rishi, on the basis ofAcharya Shankar’s Commentary on Svet 
Up Ch:6/verse 21. After renouncing the world he observed aus¬ 
terity as also concentration of mind and organs. Whereafter he 
heard the traditional description of the supreme reality as it was, 
from the mouth ofhis spiritual Master i.e. obtained initiation of 
‘Great Motto’ of the Vedant, Subsequent to that by thinkin g, 
profound and repeated meditation, reverence, constant practice 
and consideration for knowledge of the Supreme Self; as well as 
by the pleasure of the almighty he realised that ‘ I am Supreme 
Self thus he became Kavi. Ultimately after makin g his realisation 
steadfast Rishi Shwetasvatar became Kavishwar Paramhans 
whereafter he gave instruction of Great Motto of the Vedant to 
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the Paramamhamsas, which means he had also obtained instruc¬ 
tions of Great Motto of the vedant after becoming ordinary 
Paramhams. Above example shows three developmental stages 
of the Paramhamsa. When a Kavishawar Paramhamsa acquires 
a Seat ofJagdguru of different Ages then he is termed as ‘Manishi’ 
Kurin Puran also says there are three types of renouncers. I 
‘ Jnan Samnyasi’-Who is always absorbed in His Own Self, 2. 
‘Ved Samnyasi’-Who always Studies Ved, and 3. ‘Karm 
Samnyasi’- Who constantly thinks Supreme Self. Among these 
three types of renouncers ‘Jnan Samnyasi’ is most superior (ibid. 
Uparivibhag/ch: 28/verse 5 to 9). 

OBJECTION :From which stage of life one can renounce? 

REPLY : Quoting Narad Parivrajakopanished 3/77 
Acharya Shankar says; After finishing the student life he should 
be a householder, from that he should pass on to the life ofhermit 
in the forest, and then he should become the renouncer, Or he 
may do otherwise. 

He should renounce the world from the student’s life itself, 
or from the householder’s life, or from the hermit’s life (Comm. 
On Bri.Up. 4/5/15). 

faCTR'Rft snf: UHlrH: 1150II 

Inspite ofbeing manifoldness of impediment Achaiya should 
never extirpate the monastery, this is eternal law. {50} 

COMMENTARY 

Here ADHIKARIN means duly installed or consecrated 
Acharya of the Monastery. In verse 52 consecrated 
{ABHISHIKT} Acharya and in verse 57 duly installed 
{Kritadhikara} Acharya terms have been used for the 
Shankaracharyas. Dictionary Meaning of the word ‘ Adhikarin’ 
is possessing authority; a Superintendent, governor; an official 
(Monier’s Diet. Page 20).Vide this verse Achaiya Shankar has 
restrained Seating Shankaracharyas from destroying their respec¬ 
tive monasteries, by implication it means that if any Seating 
Shankaracharya attempts to cause distinctions of his monas- 
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tery then it is bounden duty of the other three seating 
Shankarachayras of three respective monasteries to save the said 
monastery from being extirpated by all means and efforts in ad¬ 
dition to cause removal of the said Shankarachary who intends 
to do so. 

ffrT 1151 II 


Excellent renouncer endowed with aforesaid Supreme 
knowledge ascended on my Seat should be fully known as ‘He 
is I’ i.e. Shankar (in this respect)’ Yasya Dev’ Shruit is testi¬ 
mony. {51} 


COMMENTARY 

Here Acharya Shankar has given testimony of the Revela¬ 
tion which says; ‘Who has as much steadfast faith and unartificial 
devotion in the Spiritual master as in selfuminous Supreme Lord, 
only that great soul can realise the substance of the aforesaid 
instructions’ (Svet. Up./6/23). After quoting this verse of 
Svetashvatar Upanishad in his Commentary on Vis. Sah. Acharya 
says thus it is also proved by the hymn of Svet. Up. That one 
should have excellent Supreme devotion in the Supreme Self 
(Sri Hari) and in the Spiritual Master (ibid Comm. On verse 14/ 
Name 1). Hence, there is command of Acharya Shankar that 
each of the four Acharyas ascended on his aforesaid four seats 
respectively must be known as ‘Acharya Shankar himself’ i.e. 
an incarnation of Acharya Shankar. In this verse as also in other 
verses of this Great Commandment the ‘word’ Parivrad’ means 
Paramhams Parivajak i.e. excellent renouncer who excels all four 
stages of life, because only such types ofrenouncers are entitled 
for being initiated with ‘Great Motto.’ Above meaning gets sip- 
port from the COMMENTARY of Acharya Shankar (His 
Comm. On Svet. Up./6/21). 


* Variation of the text ^fcT= I 
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TToR l|o||f2>|£M: WT^# Htyumuid:* | 
rTWftt fhA^ct q- ^e)f%|^ ||5 2II 

At last according to Supreme knowledge one should be 
consecrated on concern peeth in succession, on no occasion 
more than one should be appointed. { 52} 

COMMENTARY 

In the aforesaid verse it has been said that at the end of his 
rule, outgoing Shankaracharya should install new Shankarachayra 
by way of consecration on concern seat. In ‘Vimarhs’ written by 
73 rd Shankaracharya of Shardamath-Dwaraka in the year 1896 
A.D., on page 25 to 28 an authoritative reproduction of 9 th 
century’s list of the Acharya alongwith chronology of Acharya 
Shankar’s life has been published wherein, it has been men¬ 
tioned that on 3 respective dates each of the 1st set of four 
Achaxyas were consecrated on respective seats. Similar feet has 
been recorded in the Copper Plate of king Sudhanva. Dated 
back 475 B.C. Apart from this in the 8 th Century’s narrative 
which has been reproduced in the book ‘Shankaracharya 
Charitram’ on page 10 & 11 written by Pandit Venkatachal 
Sharma of My sore in the year 1914 also supports the facts of 
handing over the power of the aforesaid Four Monasteries to ist 
set of four Acharyas respectively by Acharya Shankar himself 
by way of Consecration. 

OBJECTION:It appears from the tradition established 
by Acharya Shankar that in normal course a Shankaracharya 
can be appointed only by the outgoing Shankaracharya by con¬ 
secrating him on the concern seat. 

REPLY Correct. 

OBJECTION :But according to Indian succession Act by 
way of executing a will one can appoint his successor. 

REPLY: In case of aforesaid Four Monasteries of Acharya 
Shankar successor cannot be appointed by way of mere execut¬ 
ing a will, because those monastaries are brother monasteries 


* Variation of the text I 
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established by a single person i.e. Acharya Shankar under single 
instrument i.e. ‘Mathamnay Setu or Mahanushasanam’ and in 
this Commandement it has been clearly laid down that 1st set of 
four Shankaracharyas were appointed by Acharya Shankar him¬ 
self. In this commandment Acharya Shankar has commanded 
that descending successors shall be appointed by consecrating 
him on concern seat by the out going Shankaracharya at the end 
of his rule (verse 52 supra) and said tradition is duly being fol¬ 
lowed till date. 

OBJECTIONS any Shankaracharya dies without ap¬ 
pointing his successor by way of consecration then what will 
happen. 

REPLY: Since all four Monasteries have been established 
by a single person vide single Great commandment, verse 47 
Supra authorises even a single Shankaracharya to hold power of 
all four seats to avoid their extinction as also verse 49 Supra of 
this Great commandment authorises Shankaracharyas of other 
three monasteries to remove the person who has ascended on 
any one of the aforesaid seats without having prescribed quali¬ 
fications. Thus it is beyond doubt that in that event concern 
monastery for all practical purposes shall be deemed to be in the 
joint custody of other three Shankaracharyas for discharging their 
obligation to appoint new Shankaracharya out of the natural suc¬ 
cessors of the deceased Shankaracharya. Otherwise without 
Acharya such monasteries shall be deemed to be extirpated which 
is strictly prohibited vide verse 50 supra. 

OBJECTION :If none of the successors of the deceased 
Shankaracharya is found having prescribed qualifications then 
what will happen.? 

REPLY: In that event it will be obligatory on part of other 
three Shankaracharyas to select a worthy renouncer having req¬ 
uisite qulifications unanimously and consecrate him on the con¬ 
cern seat. 

OBJECTION:If a Shankaracharya dies after executing 
a will infavour of a person or persons by giving order of succes- 
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sion then What will happen.? 

REPLY: This Great commandment which is an exhaustive 
code for the purpose of governance of the aforesaid four Mon¬ 
asteries, doesn’t prescribe succession by way of execution of a 
will. But if in a will a Seating Shankaracharya of anyone of the 
other three seats is becqueathed with the concern seat or ap¬ 
pointed as executor of such will or conferred power upon him to 
appoint any one of his choice as a successor of the testator by 
way of consecration then the said will shall come wi thin the pur¬ 
view of law of succession as laid down by Acharya Shankar. 
Verse 47 Supra of this great command says that in extreme exi¬ 
gency single Shankaracharya can hold power of the all Four Seats 
as also verse 50 prohibits wiping out of any Monastery. If by will 
power is conferred upon any one of the Shankaracharyas then 
he may hold seat as Shankaracharya in charge of the concern 
seat and as soon as possible he should appoint permanent 
Shankaracharya by way of consecration, but if he himself gets 
consecrated on that seat also as a permanent Shankaracharya. 
by any other existing Shankaracharya of the rest of the two seats 
ofAchaiya Shankar then he will hold power ofboth seats as full 
fledged pennanent Shankaracharya of those seats. Provisions of 
such will or wills which are ultra vires to any provisions of this 
Great commandment shall be deemed to be abinitio null and 
void. Furthermore if a will without naming any Shankarachraya 
as executor but only mentioning the name of the testator’s suc¬ 
cessor is executed then it shall be invalid but the named legatee 
shall be entitled to be considered for the office as preferential 
successor by the other three Shankaracharyas subject to his 
having prescribed qualifications, unless such nominee is conse¬ 
crated by anyone of the three seating Shankaracharyas he can 
not ascend on concern seat. Will, giving order of successions is 
completely void as it creates new mechanism of succession which 
can in no circumstances be validated vis a vis provisions laid 
down in this Great commandment. It is concluded that mere on 
the basis of a will no one can ascend on any Seat unless his 
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successorship is recognised by a Seating Shankaracharya by way 
of consecrating him on concern seat. 

For Dharma and Perdition of Sudhanva’s exertions 
(Acharya) should maintain figurative applications of the Sover¬ 
eign of Gods, as they are. {53} 

COMMENTARY 

Once upon a time for the sake of sage Upamanyu Lord 
Shankar incarnated in the form of Devaraj i.e. sovereign of Gods 
(Shiv. Pu/Shatrudrasamhita/Ch: 32/ Page 314 & 315; Mah/Anu./ 
Ch. 14/ 288) From this verse it appears that king Sudhanva 
prayed that being sovereign Lords of the Dharma the Acharyas 
of respective four seats of Acharya Shankar-who was himself 
an incarnation of Lord Shankar and had Commanded that his 
successors should also be regarded like ‘Him’ should maintain 
all figurative applications of the Lord of Gods i.e. Sureshwar for 
the purpose of maintaining their respective majesty and dignity 
as Sovereign lords of the Dharma i.e. Dharm Samrat, which was 
accepted by Acharya Shankar and this direction was given. 
This direction is mandatory in nature as such Shankaracharyas 
of the aforesaid four seats of Acharya Shankar being emperors 
of the Dharma are required to maintain all figurative applications 
ofEmperor of the Gods i.e. ensign of royal power such as crown, 
sovereign’s umbrella, chowrie throne etc. 

cjiolH LTcbjf^T I 

folf^rrsftMehKTtl M'vIMsM'Cf ppstr^ 1154II 
This Maj esty has been bestowed upon reigning omniscient 
only for the purpose of Dharma and (they should) act like lotus 
leaf in water for the purpose of benevolence. {54} 
COMMENTARY 

Renouncers are not entitled to keep any Wealth according 
to die Texts and Scriptures but for Shankarachaiy as of four seats, 

* Variation of the text eu&j^kniW I 


Mathamnaya Setu (3 8) 


Acharya Shankar has made this specific command to have wealth 
and majesty for the protection and propagation of the Eternal 
Dharam according to the Texts and Scriptures, it has been fur¬ 
ther provided that Acharyas should not use said wealth and maj - 
esty for their own pleasures and behave with the same as lotus 
leaf in water. Conferring majesty upon the Acharyas of the Four 
seats by Acharya Shankar vide this verse leaves on doubt that 
those Acharyas have been conferred with the title of ‘Emperor 
oftheDharma’. 

■^FcTT 'q^RT: I 

SltfMKM'flAdi WTSRJ 115 5II 

Sovereign king Sudhanva and other kings should forever 
observe this tradition of Dharma. {55} 

COMMENTARY 


Till date this tradition of Dharma has not been interfered 
with by any Government since its very inception. In modem days 
also democratic Government of Bharat has not interfered with 
the functioning ofthe traditional monasteries and for their smooth 
functioning the said government has granted those monasteries 
fundamental rights by virtue of Article 25 to 30 of the constitu¬ 
tion of Bharat. Any enactment which infringes aforesaid funda¬ 
mental rights is null and void and is likely to be struck down by 
the concern High Court or Supreme Court of Bharat under Ar¬ 
ticle 226 or 32 ofthe constitution of Bharat respectively. 


T>nr£«sjuif zra'wVii 4,144,4^: 1 

TPTefrr fcromi^phflui ^ 115 6 11 

People of four Vamas should undoubtedly duly worship their 
Gurupeeth i.e. Seat of Acharya Shankar according to appor¬ 
tionment {56} 


COMMENTARY 


Vide this verse Four seated Shankaracharyas have been 
made Spiritual Masters ofthe Spiritual Masters. 


* Variation of the text crept I 
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LTTPTTFFoSr TT^rPT: 1 5RTT'«T: cF5T^-llf>R:l 

•^cfTfircRRT au^rraf % 115711 

As for the sake of land kings are entitled for tax from the 
people, similarly for the sake of Dharma the Achaiyas, who have 
been duly installed and conferred with power in accordance with 
prescribed law are entitled for the same. {57} 

COMMENTARY 

According to Opte’s Samskrit-Hindi dictionary, Page 296 
in column 2 Words ‘Kritabhisek’ means one who have been 
duly conferred with power in accordance with prescribed law. 
In this verse the word ‘Kritadhikara’ also has same meaning 
because prescribed law is that power should be conferred upon 
the concern Acharya by way of consecration as such ‘Krit 
Abhisek’ and ‘Krit adhikar ’ have same meaning. Vide this verse 
like the sovereign kings Achaiyas of the aforesaid four seats have 
also been authorised to collect Tax from the people residing 
within their own respective empires of Dharm which also make it 
crystal clear that only four Shankaracharyas of the four respec¬ 
tive seats of Acharya Shankar are emperor of the Dharm non 
else. ‘Tax’ means a sum of money demanded by a government 
for its support or for specific facilities or services (webster’s Diet. 
Page 1947) Here Four Lords of the Dharm have been conferred 
with power to demand a sum of money for their support as well 
as for the purpose of protecting the Dharama. 

£pff -tjyf M^tillUTi TT I 

1158,1 

Foundation of Human-beings is Dharma and it depends on 
Acharya therefore rule of excellent Self luminous i.e. Acharya, 
the follower of Acharya Shankar or Shankaracharya is above 
all. {58} 

COMMENTARY 

In this couplet the word ‘Sumani’ requires our consider¬ 
ation. Mani and Sumani are two Acharyas of the God Moon 
who were once upon a time given to the skand i.e. the son and 
an incarnation of Lord Shiva. (Mahabharat/Vanparava/213-221) 
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Lord Shiv’s one name is Skand (Shiv. Pu./Kotirudra Samhita/ 
Ch: 35-36 /Name 451/as also page 774 of Monier’s Diet.) Skand 
means righteous path as also one who flows as Amrit or who 
dries everything as air (Acharya Shankar’s comm. On Vis.Sah/ 
verse 49/Name 327 & 328). ‘Sumani’ means well disposed 
(Monier’s Diet. Page 1231) i.e. duly installed, Word ‘Su’ means 
excellent (Page 1219, SL.No. 5 column 3 of Monier’s Diet) as 
such ‘Acharya Sumani’ means spiritual master of excellent righ¬ 
teous path. ‘Su’ means excellent and ‘Mani’ means selfluminous 
as such ‘Sumani’ may also mean Excellent Selfluminous i.e. 
‘Dyutidliar ’ which is one ofthe thousand names of Lord Shankar 
(Shiv. Pu/Kotirudra Samhita/Ch: 35-36/Shiv. Sah. verse 106 name 
810/Page 369). ‘ManiBhushit’ and ‘VichitramaniMurdhya’ are 
also name of Lord Shiv (Maha/Anu/Ch: 14/303). Thus here 
‘Acharya Sumani’ means Acharya Shankar. 

This meaning seems more appropriate because ‘Sumani’ 
means follower of Lord Shankar as such ‘ Achaiya Sumani’ can 
be easily translated as ‘Acharya who is follower of Shankar i.e. 
four Shankracharyas. 

d WTr^ TTTTFT <rl4^ m-i rl‘-( N I 

3fMTE fW 115 9 II 

Therefore with all efforts and exhilaration Rule ofthe Acharya 
blessed with magnanimity should be obeyed specifically. { 59} 
COMMENTARY 

Here Acharya means ascender of Acharya Shankar’s Seat 
i.e. Shankaracharya. 

3Hdmff% rer Mimft i 

ftpfcTT: TRT: 1160II 

Human beings after committing sins become pure on suf¬ 
fering the punishment awarded by the Acharya and attain heaven 
like virtuous men. {60} 

COMMENTARY 

In this verse also ‘Acharya’ means Shankaracharya. 
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^ftrTRt^ titl ' d : I 
fclftlfef^lteMl'Tlsfir TJFTT^ yRjc^ufr) 1161 II 

It has been told by Manu as also by Gautam Specifically 
that conduct of the Excellent personality whose conducts are 
commanding in nature, is also known as Dharma like its Source 
i.e. Vedas. {61} 

COMMENTARY 

One who excels everything is called VISHIST (Comm. On 
Vis. Sa./Verse 40/Name 249), Acharya Shankar’s desciple 
Padmpadachary, first Shankarachary of the Goverdhan math Puri 
says- ‘Commentator Lord Shankar is foremost in maintainin g 
commanding conduct ‘(S. J.S.M. Vim. Page 33)’Shistam’ means 
commandments. So who commands everything is ‘Shistkrit’ 
(Comm. On Vis. Sah./verse 40/ Name 25). Here 
‘ Vishistashistachar ’ means excellent personality whose conducts 
are commanding in nature. Vide this couplet Acharya Shankar 
by implication says that law established by him through his prac¬ 
tice and conduct as being of a Excellent Shist is like the laws, 
practices contained in Vedas. He refers authorities of Gautam 
and Manu to that effect. 

Gautam and Manu says: The Ved is source of law so also the 
tradition and practice of the excellent preceptors. If authorities of 
equal force are conflicting either may be followed atpleasure (Gautam 
Dh.Su. 1/1, 2&4; Manusmriti 2/6). 

Vashistha Says: The Sacred law has been settled by the 
reveal texts and by the tradition on failure of those two, the prac¬ 
tice of the shistas i.e. distinguished precreptors is authority (Vas. 
Dh.Su.l/4&5). 

Baudhayan Says: The sacred law is taught in each veda. 
The sacred law taught in the tradition (Smriti) stands second. 
The practice ofthe Shistas stands thrid. (Bau. Dh. Su/1/1/1 to 
3). 

OBJECTION:Who are the Shistas? 

REPLY : He whose heart is free from desire is called a 
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Shishta (Vas. Dh. Su./l/6)According to Baudhyan-Shistas, 
Foresooth are those who are free from envy, free from pride, 
contented with a store of grain sufficient for ten days, free from 
covetousness and free from hypocrisy, arrogance, great perplex¬ 
ity, and anger as also who in accordance with the sacred law, 
have studied the veda together with its appendages, know how 
to draw inferences from that and are able to adduce proofs per¬ 
ceptible by the senses from the revealed texts. (Bau.Dh.Su./1 /1 / 
5&6). 

OBJECTION: Since Shankaracharyas possess wealth 
they cannot be regarded as ‘Shista’? 

REPLY: Really aforesaid Four Shankaracharyas keep no 
wealth for themselves. They hold wealth as endowment for the 
purpose of protection and propagation of Dharma which is crys¬ 
tal clear from verse 54 Supra wherein it has been commanded 
that Acharyas should utilise wealth only for the purpose of the 
Dharma not for their own pleasures or purposes; as such in prac¬ 
tical sense they are wealthless, for that reasons here they have 
been termed as ‘Vishist Shista’ i.e. excellent distinguished 


foresooth or preceptor. 

OBJECTIONS means any person of any Stages of life 
may be Shist subject to acquisition of aforesaid quality. 

REPLY: No, here Shist is meant for Excellent renouncer as 
Acharya Shankar says Shist means ‘ Jnani’ i.e. knower of the 
Self (Comm. On Vis. Sah. verse 47/Name 310). It has already 
been established that only Such renouncer who excels every¬ 
thing and makes his Realisation Stead fast can be knower of the 
Self non else. 


I 



^ 1162II 


Therefore instructions of the Acharya and Punishment 


awarded by the king should be complied with, people should 
bowdown before the Acharya as well as king and should not 


disdain them. {62} 
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^dUifsTOTUif % ZT^IVIItei fatfcri* 1163II 
This path of Dharma has been injuncted according to Scrip¬ 
tures for the protection of world and all Vamasharams. {63 } 

SPft otTRT TTd - Wr^HIdd 1164II 

In the Satyayug Brahma, Tretayug Rishi Sattam and 
Dwaperyug Vyas were Spiritual Master of the world, here in 
Kali. ‘lam’. {64} 

COMMENTARY 

True purport of this verse is known when it is read with 
verse 51 Supra, which says that true successor of Acharya 
Shankar shall be termed as ‘Shankar’. Thus till the end of Kali 
Era the post of Jagadguru shall be hold by Acharya Shankar 
through his incarnations. This was the case also with Brahma, 
Vashishtha and Vyas respectively. 

OBJECTION :But from scriptures it appears that there was 
only one Vashisth in Tretayug. 

REPLY: No. there were several Vashistha. In Treta Yug 
First Jagadguru was a Vashistha named ascetic, whereafter his 
successors also held his seat in his name like Shankaracharyas of 
this age, Name of the some Vashisthas are noted down as Fol¬ 
lows: 

1. Vashisth: a Vyas who was a desciple ofDharm Narayan, 
an incarnation of Lord Shiva. 

2. Vashistha Devaraj: who was contemporary ofTrayyarun, 
Trishanku and Harischandra, the Kings of Ayodhya. 

3. Vashishtha Apav: who was contemporary of Kartvirya 
Arjuna i.e. Sahasraijun, the king of Mahishmati. 

1. Vashishtha Atharvanidhi (1st), who was contemporary 

of Bahu, the king of Ayodhya. 

5. Vashishtha Shresthabhaj, who was contemporary of 
Kalmashpad i.e. Mitrasah saudas, the king of Ayodhaya. 
5- Vashishtha Atharvnidhi (2 nd ), who was contemporary 
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of Dilip Khatwang, the King of Ayodhya. 

7. Vashishtha, who was contemporary of Dasarath and 
Ram, the kings of Ayodhya. 

8. Vashishtha Maitra-Varun, who was contemporary of 
Paijvan Sudas, the king of Panchal. 

9. Vashishtha Shakti, who was the son of Vashishtha Maitra 
Vanin. 

10. Vashishtha Suvarchas, who was contemporary of 
Samvaran, the king of Hastinapur. 

11. Vashishtha, who was contemporary of Muchkund, the 
king of Ayodhya. 

12. Vashishtha, who was contemporary of Hastin, the king 
of Ayodhya. 

13. Vashishtha, who is considered as the writer of Vashishtha 
Smriti. 

14. Vashishtha Indrapramati. 

15. Vashishtha Kundin. 

16. Vashishtha Parasar. 

17. Vashishtha Sudyumn. 

18. Vashishtha Vasumat. 

* No 14 tO 18 - They are hymn-seer sages 

19. Vashishtha Chakitaneva, who was disciple of Sthirak 
Gargya. 

20. Vashishtha Vaidav, who was son of vid and had com¬ 
posed ‘Vashishtha Sam’. 

21. Vashishtha Uija who was one ofthe seven-sages. 

22. Vashishtha Vrishgan. 

23. Vashishtha Manyu. 

24. Vashishtha Upamanya. 

25. Vashishtha Vyaghrapad. 

26. Vashishtha Kamashutra. 

27. Vashishtha Mridik. 

28. Vashishtha Vasukra. 
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29. VashishthaYanjnavalkya. 

30. VashishthaJatukama. 

* No 22 tO 30 - They are the sages of Rik. 9/97/1 to 30 

In addition to aforesaid Vashishthas several other 
Vashishthas have also been recorded by Maha Mohopdhyay 
Siddheshwar Shastri Chitrav in his book Prachin Charitra Kosh 
at page 804 to 811. Names of atleast 28 Vyasas have also been 
recorded in Vishnupuran etc. 

OBJECTION: Why there are four titles for four different 
Eras.? 

REPLY: Brahma, Vashishtha and Vyas are also names of 
Lord Shankar (Shiv.Pu./Koti Rudra Samshitra/Ch: 35-36/50*, 
498 th & 982 nd Names) by implication which means that in past 
three different Eras founder Jugadgurus were of aforesaid three 
names respectively and till the end of concern Eras their disciples 
held the seat in their respective names like the Shankarachaiyas 
of this kali Era. 

OBJECTION:But Krishna Dwaipayan Vyas is regarded 
as incarnation of Lord Vishnu (Bhag.Gita 10/37; Madhaviya 
Shankar Digvijaya/Ch: 7/Verse 11) then how he can be con¬ 
strued as incarnation of Lord Shiva. 

REPLY: Kindly take notice of Bhag. Gita 10/23 wherein 
Lord Krishna himself has stated Among the Rudras I am 
Shankar’ . Aja. Ekpada, Ahirbudhanya, Pinaki, Aparajit, 
Trayambak, Maheshwar, Vrishakapi, Sambhu, Hrana and Ishwar 
are the names of Rudras. Different Puranas give different lists of 
eleven names. Furthermore in Shiv Sahasranam 838 th name of 
Lord Shiv is given as Vishnu and in Vishnu Sahasranam 600 th 
name of Lord Vishnu is given Shiv. In Kurma Puran/part 2/Ch: 
11/verse 137 Krishna Dwaipayan Vyas has been termed as 
‘Maheshwar’ and ‘Hrishikesh’ which expressions are generally 
used for Lord Shiv and Vishnu respectively. Vishnu Puran also 
says- That one Bhagwan Janardan's Brahma, Vishnu and Shiv 
are three different names ‘ (ibid 1/2/66). He is both Brahma and 
Shiva, says Kavalyopanished (ibid 1/8). In the light ofthis state- 
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ment there is no difference betweent Shiva and Vishnu, it is Vishnu 
himself that is exalted by praise and worship of Shiva, says 
Acharya Shankar (Comm. On Vis.Sah./verse 17/Name 270). 

OB JECTTON: Whether Jagadguru, Samrat, Sarveshwar, 
Satpathachar, Atmajyoti, Vamashram guru are prescribed title 


for Shankaracharyas by scriptures. 

REPLY: Yes, because these are titles meant for Lord Shiva 
whose incarnation was Acharya Shankar. In Shiva Sahsranam 
aforesaid names have been enumerated on serial No. 289 th , 
522 nd , 306 th , 495 th , 528 th and 221 st on the basis of which au¬ 
thority in addition to other authorities these titles are being used 
by the Shankaracharyas since very inception. 



I 


tT3TSTr^TT 

Hmdim gr ^Tr^TT TJTff SpfoScTftsrfrT: 116 5II 
Distinction of Four Monasteries and Four yoked Achaiyas 
as well as Four denominations, is desired Dharma. {65} 

RESIDUARY -SHRUTI RECEPTACLES INTRO¬ 
DUCTION 


In the very beginning Acharya says these Shruti receptacles 
are in experiential, form it means these receptacles have no physi¬ 
cal existance. 

Actually these are meant for the persons who are unquali¬ 
fied for renouncement. 

Upanishadas say inspite of being dispassioned-impotent, 
Vile, womaniser, deaf, fool, dumb, hypocrite, Chakn i.e. leftist 
who performs circular worship alongwith women in lonely places 
at night, Lingi i.e. bearer of distinguished mark of a sect of his 
body, Leporous, Vaikhanas i.e. Person performing penance for 
wealth, outcaste Brahmin, Salaried teacher, Person having leu- 
coma i.e. leucoderma, devoid of fire oblation, atheist, offspring 
of a deviated renouncer, person having deformed nail, person 
having two little teeth grown over the two front teeth, drunkard, 
great vicious person, Child, blemished and sinner are not entitled 
for renouncing. If they have become renouncer they are not en¬ 
titled for ‘Great Motto’ so also the persons who are twice or 
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thrice renouncer i.e. revolving renouncer and precluded from 
pious observance, sacrifice, austerity, charity, oblation to fire, 
self study of Scriptures as well as fallen from truth and purity 
(Nar. Par. Up 3/1 to 3 : Samn Up. 2/3- to 5) 

At the same time upanishads make provision of ‘Desirous 
renouncement’ for all those who are otherwise disqualified for 
renouncement (Nar. Pari. Up. 3/2 &3 : Samn. Up. 2/6), further¬ 
more Narad Parivrajak upanishad says Desirous period means 
time of impending death (ibid.3/4). Jabalopanishad says, if he is 
desirous he should renounce by mind and Speech (ibid/5) 
Therefore here Acharya Shankar has laid down three types 
of desirous renouncement for the purpose of salvation of those 
persons who are otherwise not entitled for procedural renounce¬ 
ment 

arsfttzf itm anHmr tfr f ^vii^h ffernsr: 

WTCJSef 3TTRIA1: I 

UHKKlUw ehlVf) || 6611 

Sublime residuary Shruti-receptacles are in experiential 
Form. 

Fifth sublime shrutireceptacle is called’ Sumeru Math’. Its 
denomination is Kashi, Truth and knowledge are expressible titles 
{ 66 } 

COMMENTARY 

‘ Sumeru’ means excellent (Monier’s Diet. Page 1231. Since 
Supreme Self excels everything he is ecellent (Comm. On Vis. 
Sah. verse 40/Name 249). ‘VIJANAM’ means Anubhav i.e. 
ixperience (Comm. On Bhag Gita 9/1) and ABHEDHEYA means 
to be expressed (Monier’s Diet. Page 63). Acharya Shankar 
says ‘Kashyam Kashyate Kashi Kashi Sarva Prakashika yen 
vidita kashi Ten Prapta Hi Kashika’ literlly means one who 
luminate the Sun is Kashi it is Omniluminator who knows this 
ECashi i.e. Supreme Self that person becomes Self luminous (Sri 
Guru. Pu/Vol-l/page 76) Kashi means the Sun (Monier’s Diet. 

" Variation of the text Sfawrar; I 
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Page 280). 

cli <rllt-1: $ >1 fi-l o| rl IS •H'l f-TC^FT: I 

TTFTT cFJMl4 yehlfcfd: 1167II 

Realm is toldKailash. Its God is Niranjan, Goddess is Maya 
and Acharya is known as Isvar. {67} 

COMMENTARY 

Maya is power of the Supreme Self which deludes all be¬ 
ing (Comm. Bhag. Gita 9/1). Isvar means who rules over all 
things i.e. Narayan (ibid 18/61). According to ‘Kashi Kedar 
Mahatmya’ which is an appendage to Brahm Vaivart Puran 
‘Kailash’ is a world of lord Shiv which is beyond the worlds of 
Lord Brahma and Lord Vishnu (SriGuru. Pu/Vol.l/page 59 & 
60) 

rfHf rj HRTT ylrh <S5.lcrr<5iiei''nf?} <Tc[* I 
?I>r TRTRT II6 8II 

Mind is told as sacred stream where one should be ab¬ 
sorbed in Supreme Reality. There, only with conjunction, re¬ 
nouncement should be resorted. {68} 

COMMENTARY 

Mind means thinking power. Mind can not think about Su¬ 
preme Self unless enlightened with the luminous Self (Comm. On 
Keno.Up. 1/1/5). 

«lTbl rl?l ST*f TFTT^rf. I 
tlB WlrMTtsEf 3UHI«f: MtMIrMI 4<Jl H£F{JI69II 
Subtle is bestower of the knowledge and there Dharm should 
be followed, Sixth His Ownself is shruti-receptacle and Su¬ 
preme Self is great Monastery. {69} 

COMMENTARY 

"Sukshm’ means One who is subtle because He is without 
any gross cause like sound etc. The causes of the grossness of 
the succeeding elements from ‘Akas’ downwards is sound and 
the other objects. The Lord is without these. He is very subtle 


* Variation of the text cm I * * Variation of the text mfat I 
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and entered into every thing (Comm. Vis. Sah.verse 62/Name 
457). Ved means one who bestows ‘ Jnan’ (knowledge) on ‘ Jivas’ 
(ibid verse 27 Name/127). ‘Jiva’ means one who as the 
Kshetrajna or knower of the field or the body is associated with 
the Pranas (ibid verse 68/Name 513) 

flroiril'sr: TTCJT^RT: ill I 

^T«T: ^FTT 117011 

Quality -Satisfaction is denomination and knowledge is 
remembered as title. Realm is Ocean of sky and Supreme Self is 
God. {70} 

COMMENTARY 

Satva means quality (Comm. Bhag.Gita. 10/36) Tosh means 
Satisfaction (Monier’s Dict.456) and ‘Yog’ means knowledge 
(Comm. On Vis. Sah.verse 104/Name 849). ‘Nabhah Sarovar’ 
means Ocean of sky as (in Bhagwad Gita 10/24)Lord Krishna 
says 'Saras asmi Sagarh’ -of water receptacles (Saras) I am the 
Ocean. ‘Hams’ means one who removes the fear of the world 
from those who practise the sense of identity with him or it may 
means one who moves in every body (ibid. Ver 34/Name 191) 
Since He excels every things he is Paramhams i.e. Supreme 

Self. 

'WI-MMt-fi TTHTT 3 TR.'ll4felrMI^^ : I 
TTof^Uil^lilcb^ 117 111 

Goddess is Manasi Maya, Acharya is Chetan, Sacred 
Stream is excellent Triputi which bestows all merits. {71} 
COMMENTARY 

‘Manasi Maya’ means immutable power of the Supreme 
Self, 'Chetan' means consciousness and 'Triputi' means Medula 
Plexus or Ajna Chakra i.e. confluence of three pulses Eda, pingala 
and sushumna. 

^W-WTfoRTTTra' tU||« rT5T I 

^^l-dc||cH|c|rbl xj rT5T srf 117 2II 

There, for the destruction of worldly Shackles renounce¬ 
ment should be resorted. Sentence of the Vedant is Speaker and 
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there Dharm should be followed. {72} 

^Poe§W4: # 5 ^: xnfefi xj^ 117 3II 
Seventh Shruti receptacle is Nishkal and Sahasrarkdyuti is 
monastery. Its denomination is Satshisya and titles are Padukas 
ofShreeGuru. {73} 

COMMENTARY 

‘Nishkal’ means drive out i.e. detachment from wordly 
attachment. ‘Sahasrakdyuti’ means one with Shine of innumer¬ 
able rays. The Bhag. Gita 11/12 says if innumerable Suns shine 
in they sky their light will be equal to His brilliance (Comm. On 
Vis. Sa. verse 102/Name 826) as such it can be summed up as 
Brillient self. ‘Sree guru’ means Master of Sree i.e. Supreme 
Cosmic power. 'Satshishya' means True disciple.'Paduka' means 
impression of the feet of a god (Monier’s Diet. Page 618). Self 
illumine and detachment are the impresson of the feet of Su¬ 
preme Self. True purport of this verse is that one withdrawing 
his all wordly desires should concentrate on Brilliant Self for be¬ 
ing self illumined. Dyutidhar also means one who has the radi¬ 
ance of knowledge (Vis.Sa. verse 43/Name 275) as such 
Sahasrarkdyuti means one who possesses unlimited knowledge 
i.e. Supreme knowledge. 

rTSn^jfrt: ^cTcTT I 

fWfrtHIE ftllSTrapf:Tffi: 1174II 
There realisation is realm. Vishwaroop is God, Goddess 
name is Chitshakti and Achaiya is remembered Sadguru. {74} 
COMMENTARY 

'Chitshakti' means power of discriminating wisdom. 
'Vishwaroop' means Supreme Self. 'Sadguru' means Master of 
Righteous Path i.e. Self. 

TT50T^r«r©rnf rft&f ^rrnjrgfoFrmofnr • 

H-MItt cT5T 1175II 

Hearing of the Sacred Scriptures is sacred Stream which is 
destroyer of descripitude (advance age) and death. By the plea- 
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COMMENTARY 

Suprme bliss means Supreme Selfi.e. ParBrahm. ‘Tirtha’ 
means Vidya. There are fourteen Vidyas sanctioned by the Veda 
as also there are Vidyas out side the pale of Veda. ‘Bhagwan’ is 
source of aforesaid Vidyas that is why he is called Tirthakar. 
(Comm. On Vis. Sah.verse 87/Name 691) 


\ ! 



\ 
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9 ®. ^wmrafauw<uefcite>ifa- ^§«f 

• rc . «rai55f«i£ra#« j%i WTdg#sr 1 
R •? . d^djIdUUJl^UI HUSM «M<<*>- 


3 o. whfoUtiq^ Htf WWJI gf^igai^I- 
3 r . w-d4ju^rt^dwi4^ify^Hiry<^dj yffwiraij ^ 1 
3 3. NtdstftufauW&l 1 ^%KHJ<lI (J,d)-*H^oraT 
33 . y<J^y ayywnfdvi *ra*j ^jrraBT^'ire^r^ 1 


3H. (Jcj^id^) mfansradft »j^i^>dlyTd^^wjjJ<IcdvJw^u'4- 
3^. H^uliPcld Trg 
3 ^. ^grdrd^Wdmidft^H^ 




3<*. ^dJfd<Jd f^dt fd^Adij^ ^T5Fgffa 

*o. #%«JT I 3^3 3J]f$R 

•*<!. ^31 R\ I 


I 


[Translated from original Sanskrit] 

Salutation of Sri Maha Kal Nath 

Saluation to Sri Maha Kali 

The Solemn Charter of mine king Sudhanva; who has ac¬ 
quired Sovereignty of Bharatvarsh by the tradition of king 
Yudhisthir, the greatest king of the Lunar Dynastry; the black 
bee of the lotus feet of Bhagavtpad Shankar Superior incarna¬ 
tion of lord Shiva, prominading embodiment of Sixty four fine 
arts, manifestation of Nrisingh for all the giant disputants of 
Buddhists etc; Saviour of Vedic principles Consistant with 
Vamashram, guide administrator of my empire, praised in song 
by the world in the form of Lord of the world and preceptor of 
the world, sovereign of the yogis. Bhagvat has conquered all the 
quarters has defeated all disputants, all classes and stages of life 
like the Age of Truth being engrossed in the Vedic Path are fol¬ 
lowing Dharm according to the Scripture, has salvaged temples 
of Brahma, Vishnu, Maheshwar and Maheshwari situated in the 
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whole of the country, has uplifted the entire Brahmin clan. Spe¬ 
cifically due to pursuit of logic and others political system we the 
Royal Dynasties have progressed. On the prayer of the entire 
world, prominent Brahmins, Kashatriyas etc. like us , 
(Bhagwatpad) duly estblished four Dharm Capitals in the name 
of Goverdhan, Jyotir, Sharada and Shringeri monasteries in the 
realm of Jagannath, Badari, Dwarka and Shring-Rishi; there with 
the consent of ours, the people, installed by Consecrating-Sri 
Totak alias Pratardanchaiya on Jyotir-Math for protec ting dis¬ 
tinct laws of Dharm easily owing to Superiority ofthe yogis in 
the north, Prithvidhar alias Hastmalakacharya in the Ashram of 
Rishi Shring who is of his similar nature; Padmapad alias 
Sanandanacharya in Bhogvardhan who has his own view in the 
considered subject as also is omniscient inspite of being hot na- 
tured; Vishwaroop alias Sureshwaracharya world famous in 
wordly and Vedic systems, reputed, manifestation of omnisciency 
on Sharda peeth Dwarka so that in the Western direction which 
is full of all disputants, again giant disputants may not grow, after 
removing the bad condition of the temple built by Vajranabh which 
was demolished by the Jainis, installing Sri Krishna consecrating 
with full religious rituals in the reconstructed temple named 
frailokya Sundar Installing the four Acharyas in the four direc¬ 
tions of Bharatvarsh (Bhagvatpad) commanded them to protect 
their own realms according to distinct law of their monasteries 
andilluminatethevedicPath. We the Brahmins and the Kashatriya, 
the inhabitants of those realms should abide by the instructions 
imparted by the Acharyas, the Lords of those realms. In the case 
of a decision ofavital importance Sureshwaracharya having afore¬ 
said virtues shall be guide administrator everywhere this is the 
commandment of Bhagvatpad. Let the indomitable Preceptor 
Power run in the world uniniterrupted and in well manner ac¬ 
cording to distinct laws like our Royal Power. A complete re- 
nouncer of a great clan consistant with erudite etc. Excellent quali¬ 
ties of preceptor is entitled for the Seat of Bhagwadapad not by 
any kind of exchange, we every one bom in Brahmin and 
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Kshatriya clans bounded in rules according to the command of 
Bhagavatpad accept it gracefully. Let this charter be accepted 
by the Bhagavant. Let the world be graced with prosperity. 

*Yudhisthir Era 2663 Ashwin Shukla 15. 

SUDHANVA, THE SOVEREIGN. 



* Yudhisthir Era was started prior to 36 years of Kali Era. i. e. in 
3138 B.C. 
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Appendix - 4 

Fragment of Mathamnaya-Setu 
or 

Mahanushasanam 

Four more verses are found in Mathamnaya-Setu as pub¬ 
lished by Sri Rajgopal Sharma in 1963 Edition of his book 
Srimajjagadguru Shankar Math Vimarsh and with slight variations 
those verses are also found in Brahmnotpatti-Martand written in 
Salivahan Sak Samvat 1793 corresponding to 1871 of Christ 
Era. Acharya Baldev Upadhyay and Dr. Kameshwar Nath 
Mishra have not included abovementioned verses in their re¬ 
spective editions of Mahamnaya Mahanushasanam for the rea¬ 
sons best known to them. For the benefit of the readers and 
scholars said verses are reproduced here under. 

¥IK<ilHd 3TTErpf 3TT?PTns?Tt ! 

■ftfasfWT ’fc|^4l5TnmiMI foT^^trr: 111 || 
'xifilrUJdW 2 f^TERT 3 MofdUs4) I 

Weft 112II 

«Jc5TT Weft xft^ ol^lth: I 

ftwft 113II 

fftu 57ft ^foTyl 4 sr ^ft ' 5 1 fii eh 1 R u 11 4 1 
s wr TZJrm 3TT^r: '<^lR^f£j ?fi#RT 114 It 

Comment 

From the aforesaid verses we come to know that the Title 


1. Variation of the text fUfdt u I 

2. Variation of the text^RlcT I 

3. Variation of the text I 

4. Variation of the text w | 

5. Variation of the text cFr i 
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of the first consecrated Acharya of Sharada Math Dwarika was 
Ashram, the title of the first consecrated Acharya of Goverdhan 
Math Puri was Aranya, the Title of the first consecrated Acharya 
of the Jyotirmath Badrikashram was Parvat and the title of the 
first consecrated Acharya of Shringerimath was Bharati. 

From the close analysis of the 'Acharya Parampara Stotra’ 
of Goverdhan Math Puri and verses-1 as produced hereinabove 
it becomes crystal clear that titles of the 1 st to 18th Acharyas of 
the Goverdhan Math Puri were Aranya and the title of the 19th 
to 144th Acharyas thereof Tirth. 
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